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ABSTRACT

Although the Septuagint translation of the Balaam account is in many ways similar to that found
elsewhere in the LXX Pentateuch, two aspects of the translation are distinctive in the LXX and
important indicators of the translator's interpretation of the text. First, the translator frequently
represents the Hebrew min with the Greek 6g6c¢, a striking departure from the normal LXX translation
practice. This divergence likely reflects an anti-Balaam bias on the part of the translator. Second, the
translator gives unusual renderings for portions of Balaam's oracles. These are often cited as evidence
of Septuagintal messianic interpretation. This thesis surveys the LXX translation of the Balaam account
and examines these two issues in the context of textual transmission, the linguistic constraints of the
source and target languages, translation practice elsewhere in the Septuagint, and in other related

literature of the period.



INTRODUCTION

The Balaam account is perhaps one of the most unique narratives in the Hebrew Bible. The story
of a non-Israelite prophet, hired by a king to curse Israel, interrupted by an angel and rebuked by his
donkey, who finally arrives at his destination only to bless Israel instead of curse it is unprecedented in
the book of Numbers and in the Pentateuch, where non-Israelites rarely play such a prominent role. The
figure of Balaam, and the prophecies he spoke, also posed an interpretive challenge for readers. How
were they to understand the ambiguous figure of Balaam, who although intending to curse Israel
ultimately blessed it? How should his oracles reaffirming God's intent to bless Israel and predicting its
future exaltation be understood? Balaam's reputation throughout history has been mixed, and his
prophecies provided fodder for speculation about the future of Israel and the possibility of a conquering
and ruling figure who would rescue and lead Israel.

Alongside the technical aspects of translating a text from Hebrew to Greek, the Septuagint
translator also engaged these interpretive challenges and provided a translation which reflects both his
faithfulness to the text and his own perspective on these issues. This thesis investigates two of the
major areas in which the Septuagint translation differs from the Hebrew text, and their significance for
our understanding of the interpretation of the translator: (1) the translator's marked preference for 6e6g
in the narrative as expressing his understanding of Balaam's relationship to God and the role of the
divine in the events described, and (2) the rendering of Balaam's oracles, especially in 24:7 and 24:17,

that reflect the translator's interpretation of these predictions.

1. Sources

The primary Hebrew text for comparison is the Masoretic Text (MT) published in Biblia

Hebraica Stuttgartensia, but frequent reference is made to the text from the Samaritan Pentateuch (SP).
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The book of Numbers exists in fragments of the Dead Sea Scrolls, and portions of Numbers 22-24
appear in 4Q23 (4QLev-Num?®) and 4Q27 (4QNum”). Reference will be made to these as well. The
Greek text of the Septuagint is from Wevers' Gottingen edition of the Septuagint.' I would furthermore
be remiss if I did not here mention the debt I owe to John Wevers and his Notes on the Greek Text of
Numbers. Although often brief and sometimes imperfect, it is a source of keen observations and
valuable insights into the LXX translation of Numbers.

The Deir 'Alla Inscription, discovered in 1967, contains mention of a “Balaam, the son of Beor,”
a seer who hears from El, elohim, and $dyn’ and relates this knowledge to the people. Although the
inscription is a fascinating piece of early evidence about stories that circulated about Balaam, it has no
relevance for questions about the Greek translation of the Hebrew account, and so will not be discussed

here.

2. Proposal

In chapter one, I examine the Greek version of the Balaam account, and compare it to the extant
Hebrew versions. On many levels, the translation of this section is similar to the rest of the book.
However, in two aspects the translator departs from his customary translation practice: (1) in the use
and avoidance of the divine name with respect to Balaam, and (2) in the translation of portions of
Balaam's third and fourth oracles, which refer to the exaltation of Israel and the emergence of a future
ruling figure. These two aspects will be the focus of the following chapters.

In chapter two, I address the treatment of the divine name in the Balaam narrative. The translator
appears to avoid using KVp1og in a context where the narrator speaks of divine interaction with Balaam.

Some explanations have been offered to explain this practice. I argue that these explanations are

'John William Wevers, Numeri (Gottingen: Vandenhoek & Ruprecht, 1982).
*Baruch Levine translates “Shadday-gods,” (Numbers 21-36: a New Translation with Introduction and Commentary. [New
York: Doubleday, 2000], 245f.

11



essentially correct, while attempting to place them on firmer footing by looking at the broader context
of the treatment of the divine name throughout the LXX Pentateuch.

In chapter three, I engage the question of messianic emphasis in the translation of Balaam's third
and fourth oracles. The poetic Hebrew of the oracles is more challenging than the surrounding prose,
and the translator is forced to provide a freer, more interpretive translation. In doing so, the translator
reveals his own interpretation of the oracles as referring to an individual messianic figure.

The resulting form of the Greek translation sheds light both upon the understanding of the
Balaam account in the historical and geographic context in which it was translated, and upon the
reception history of the Old Testament. This thesis attempts to make a small, but meaningful,

contribution in both of these areas.

12



CHAPTER ONE: THE GREEK VERSION OF THE BALAAM ACCOUNT

Chapter Synopsis: Chapter one provides an English translation of the Septuagint and compares the
Greek text to the Hebrew, focusing on text-critical issues and lexical issues, as well as elements that
have bearing on the following chapters.

1. Introduction

This chapter includes a translation of Numbers 22-24 with select analysis. Unfortunately, the
length of the Balaam account makes the full inclusion of the Greek, Hebrew, and English versions
prohibitively long, and consequently I have opted to include the Hebrew only in the notes. The English
translation is that of the New English Translation of the Septuagint (NETS). NETS offers a translation
that attempts to represent the Septuagint as produced, and provides a translation that reflects the
stylistic spectrum of the Old Greek version, ranging from isomorphic to idiomatic renderings. Any
footnotes in the English translation, however, are mine. I have noted the occasional instance where I
question the NETS rendering. My analysis focuses on matters of potential textual and exegetical
significance, especially with regard to two of the most noteworthy characteristics of the Septuagint
translation: the treatment of the divine name and the translation of the possibly messianic material in
the oracles. This chapter is intended to cover the basic information that will be investigated in detail in
the following chapters, as well as to provide a backdrop for the following discussions. Although I focus
on those areas in which the translation diverges from its source text, it should not be forgotten that,
overall, the Greek follows the Hebrew closely. The translation of Numbers can be said to generally
follow an “interlinear” or unit-for-unit approach, and the translator's usual fidelity to the form and sense
of his source text makes these exceptions all the more striking.

Among the books of the LXX Pentateuch, comparatively little ink has been spilled on the subject
of the translation character of LXX Numbers. The most comprehensive study of LXX Numbers

13



translation (in English) is John William Wevers' Notes on the Greek Text of Numbers.” Wevers
concluded that LXX Numbers is the weakest translation in the Greek Pentateuch.* In his view, the
translation contains a striking inconsistency in the quality of translation. The translator often appears
careless or inattentive, omitting sections and introducing grammatical or lexical infelicities into the
text. All is not lost, however, and Wevers finds a significant degree of thoughtfulness and astuteness in
the translation as well. The translator was concerned to provide a text accessible to its readers, often to
a greater degree than some of the other LXX translators.” LXX Numbers also contains the
characteristics of other LXX translations such as a tendency toward consistency and following patterns
(often more closely than the MT does), harmonizations, attempts at clarification and resolving

contradictions, as well displaying interpretive and theological values.®

2. The LXX Version of the Balaam Account

Balak's Invitation to Balaam (22:2-21)

22:2 Ko 18dv Bodik viog Zemdop névto, doa énoincev | 22:2 And when Balak son of Sepphor saw all that Israel had

TopomA 1@ Apoppoaie, * kod £00f1Bn Moo tov Aadv done to the Amorrite, * also Moab feared the people very
6008pa, 9T TOAAOL o, Kol TPociyOieev Mwo amo much, because they were many, and Moab was vexed
TpocOnov ViGY Topami. * kai einev Mwdap T yepovoia because of the presence of Israel’s sons. * And Moab said to
Madigv Nov exreier | cuvoyoyn odtn Tévteg Toug the council of elders of Madiam, “Now this gathering will
KUKA® MUOV, g EKAEIE0L 6 nOGY0G T YAPL €K TOD lick up all those who are around us, as the bull calf might

3John William Wevers, Notes on the Greek Text of Numbers (SCS 46; Atlanta: Scholars Press, 1998). Hereafter NGTN.
“Wevers, NGTN, Ix.

*Wevers observes, “The demands of the target language play a greater role in Num than in Deut which is often literalistic in
its rendering....the linguistic demands of Greek are respected to a greater extent in Num than in Deut.” (7ext History of the
Greek Numbers, Gottingen : Vandenhoeck & Ruprecht, 1982), 94.

Space does not permit a survey of all of Wevers' observations and examples, (cf. the introduction to NGTN). A few recent
articles address limited aspects of LXX Numbers: Anssi Voitila argued that the translator translated small segments of text at
a time, resulting in a literal translation that rarely takes the larger context into account (“The translator of the Greek
Numbers,” in IX Congress of the International Organization for Septuagint and Cognate Studies, Cambridge, 1995 [SCS
45; ed. Bernard A Taylor; Atlanta: Scholars Press, 1997], 109-21). Hans Ausloos argued that the translator of LXX Numbers
harmonized a section of his text (Numbers 14:23) with Deut 1:39 (“LXX Num 14:23: Once More a “Deuteronomist” at
Work?” in X Congress of the International Organization for Septuagint and Cognate Studies, Oslo, 1998 [SCS 51; ed.
Bernard A. Taylor; Atlanta: SBL, 20017, 415-27). James Findlay proposed that the translator displays a pro-Aaronide and
anti-Levitical bias in his translation of chs. 16-17 by highlighting the role of Aaron and focusing on Korah as the object of
divine wrath (“The Priestly Ideology of the Septuagint Translator of Numbers 16-17,” JSOT 30 [2006]: 421-29). Overall,
one finds that LXX Numbers, while containing some distinctiveness, is not radically different from the other books in the
LXX Pentateuch. The translation shows strengths and weaknesses, and the translator's own perspective shows through in
some places.
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nediov. koi Boddu viog Tendmp Bocihevg MwdB fv kote: | lick up the greenery of the plain.” And Balak son of Sepphor

TOV KOOV £xelvov. * kol dnéotethey mpéofelg Tpog was king of Moab at that time. * And he sent ambassadors to

Boio viov Bewp ®obotpa, & oty €nt 100 motapoD g | Balaam son of Beor of Pathoura, which is on the river of the

VIOV AooD oToD, Kakécon avTov Aéywv 1801 Aadg land of his people’s sons, to call him, saying, “Behold, a

eEeMivbev é§ Alybdmrov, kol 1800 katekGAvyeV TV OYIv  people has come out of Egypt, and behold, it has covered the

TS g, Kot 00T0g EYKEBNTON EYOUEVOS HOV- ° Kol VOV sight of the earth, and it is lying in wait next to me.

8evpo Gpacai pot tov Aadv tovtov, 8t oy el 0vtog 1 ® And now come, curse for me this people, since it is

Mels eov Suvopebo toraton €5 avtdv, Kot ExBord stronger than we are, if we may be able to strike some of

QUTOVG £K TG VNG 0T oida ovg av SPKOYWTHG’ oV, them, and I will cast them out from the land. For I know that

eVAOYIVTOL, KOt 0DG GV KOTAPGON GV, KEKOTHPOVTOL. whomever you bless are blessed, and whomever you curse
are cursed.”

3: The translator renders the Hebrew phrase:Txn opi =om axm 2:m with kot €ponén Moo tov Aoov
o00dpa. The use of o with the preposition » indicates cause or reason, i.e. “Moab was in great fear
because of the people.” Here the LXX employs the accusative, tov Aadv. Later in the same verse the
translator provides ¢mo tpoc®nov VidV Topom for the Hebrew construction, Hx=i» 13 =0,

3: &1L moAloi fjoav, a plural adjective and verb translates the Hebrew 11737 *5, which is singular. LXX
Numbers shows a great degree of variation in its treatment of collective nouns and concepts, frequently

going with a sensible rendering rather than following the Hebrew as closely as possible.

5: Balak sends np€oetg, while the Hebrew has ovox%n (MT, SP, 4Q27). The translation of 7x%n by
np€cPug is rare, occurring only two other times in the LXX: Numbers 21:21 and Deuteronomy 2:26.
dryyeog is by far the more common translation for 7x%n in Numbers and in the LXX overall. The
Hebrew uses several different terms to refer to those whom Balak sent to summon Balaam; the

evidence is summarized in the following chart:

LXX MT®
22:4 1 yepovoig Madiop TR P
22:5 mpéoPeig mpel\ e

22:7 1 yepovoio Mwop kol 1 T TIPN XM P
yepovoio Modop

'See HALOT, “m©” section 5d, BDB “ma” section 6a-b.
SHere SP, 4Q27 = MT.
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22:8 ol dpyovieg Moof AR

22:13 101¢ Gpyxovoy Botok pha M
22:14 ot apyoviec Moo axm M
22:15 dpyovtog o
22:18 10l Gpyovoly Bokok pba mmay
22:21 1@V dpxoviov Moo axm M

Wevers suggests that the translator's use of tpecfeig in verse 5 was influenced by 177 in verse 7,
but that the translator probably understood np€cfeig as a better term than 177 to refer to both groups of
elders (of Moab and of Madiam). In verse 18 the translator ignores the use of 72 and translates to1g
dpxovoiy, following the terminology established from v. 8 onward.

5: The MT has 1mp—13, literally “sons of his people.” Some other Hebrew manuscripts, as well as SP,
have Py, “sons of Ammon.”'"” The LXX source text must have had the same reading as the MT,

since the translator provides the equally awkward vi@v AoV cvT00.

6: Balak summons Balaam to curse the Israelites. The MT uses three different terms for “cursing” in
the Balaam account: 97, 22p and o1, The verb 27X occurs 63 times in the OT and 7 times in the
Balaam account." The verb owt occurs 12 times in the OT and 3 times in the Balaam account.'” 23p
occurs 14 times in the OT and 10 times in the Balaam account."” The distribution of curse language in

Numbers 22-24 is illustrated in the following table:

LXX MT LXX MT

226 dpaca X 238 i dphowpon PR M

*Some modern translations treat 12v as a proper noun, e.g. “‘Amaw” (NRSV) or “Amawites” (NAB, NJB)
1%So BHS, cf. also the Vulgate “Ammon.”

At 22:6(3x), 12; 23:7; 24:9(2x).

ZAt23:7, 8(2x).

BAt22:11, 17; 23:8(2x), 11, 13, 25(2x), 27; 24:10.
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226 xotopdon oL XY XD
KEKOTPOVTOL

22.11 @paoo map

22:12 xaropdon phiyl

22:17 émxotdpacon map

237 gpaoon b

237 gmkotdpooon Yy

Ov un apaTon map x5

23:8 1) Tl KOTOPACOUOL VIR T

OV U1 KortoparTon on KO
23:11 Kodpocty 2P5
23:13 kardpoocon Reible)
23:25 xortdpoug KoTopdon ghimlpiy
23:27 kortopaooit Ly=ml
24:10 xotopaoBot 2p5

The translator uses one root word (&pdw/dpdoport) with compound cognates: Katopdopot (most

commonly), dpdopor, and €émkatdpacaot. The translator does not follow a discernable pattern in his

choice of Greek equivalents to the above-mentioned Hebrew terms. However, the translation does

reflect the degree of lexical variation of the source text.

22:7 kol snopsf)en n yapoucioz McoocB KO U yeponcwc
Modiéy, Kol to u(xvrswc &v toug xepcw VTV, K‘(XL nkeov
Tcpog Bockococu Kol €lmoy ot T pnuocw BoAdk. kol
€WMEV TPOG owtoug KortoAvoorte 00to0 v vokTo, Kol
OLTEOKplenGOp.OLL Ly rcpocyuoctoc 0 v AoAnor KVplog rcpc')g
pe. koi Konsuewow ot ocpxovrsg Mwop nocpoa Boc?»ococu Kol
nkeev 0 Geog npog Boc?»ococu xod ginev ovtd Ti ol dvBpwrot
oVto1 ot 6o1; ko einev Bodadyw mpog tov Bedv Bokdik
V10G Zemdmp PoctAevg Mwof dméoteiley (XD’EOUC_‘, TPOG UE
Aéyov 1800 Xocog €Eeivbev 8& Awumon Kol 1800
KeKocM)q)sv ™mv 0\|1w mg NG, Kot om:og eyKocemoa
€x0UeVOS LoV KoL VOV BEVPO Gpoicoil Lot avTdv, €1 dpo
Bovﬁcouou ToTdEon oOTOV Kol £KBOAD orOTOV Ao THG YNNG,

Zxoi elnev 6 Gebg TpOG Bockocécu O0 mopevon pet’ (xin:d)v
0o0de Kou:ocp(xcm OV Aadv- 0Tty yap sukoynusvog *kod
AVOoTHG B(xk(xocu 10 npmt ginev rotg ocpxouow Boldx
Amotpéyete TPOG TOV KVPLOV VUMV- 0VK Adinotv pe 0 Be0g
nopevecBor ued’ dudv. “koi dvootdvieg ol dpyovieg
Moo AABov mpdg Baidk kod eimay OV 8édel Bokowop
mopevdnvort ued’ HuU@v.

22:7 And the council of elders of Moab went, and the
council of elders of Madiam,'* and the instruments of
divination were in their hands, and they came to Balaam and
said to him the words of Balak. * And he said to them,
“Lodge here tonight, and I will answer you matters the Lord
may speak to me.” And the rulers of Moab stayed with
Balaam. ° And God came to Balaam and said to him, “What
are these people with you?”” '° And Balaam said to God,
“Balak son of Sepphor, king of Moab, sent them to me,
saying, ' ‘Behold, a people has come out of Egypt, and
behold, it has covered the sight of the earth, and it is lying in
wait next to me. And now come, curse it for me, if indeed I
shall be able to strike it, and I will cast it out from the land.”
2 And God said to Balaam, “You shall not go with them, nor
shall you curse the people, for it is blessed.” '* And Balaam
rose up in the morning and said to the rulers of Balak, “Run
off to your master; God does not permit me to go with you.”
14 And the rulers of Moab arose and went to Balak and said,
“Balaam does not want to go with us.”

7: The term powvteilov usually denotes to an oracle, an oracular judgment, a seat of an oracle, or a

“There is some textual uncertainty in the rendering of 1. Rahlfs gives Mooy at 22:4, 7, and Modwaw at 25:15, 18;
31:3(2x), 7, 8(2x), 9. The Géttingen edition gives Madiov throughout (for Wevers' argument for the priority of Madiov see
his Text History of Greek Numbers, 117). NETS reflects Rahlfs by giving “Madiam” at 22:4, 7, and “Madian” in the other

instances.
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method or process of divination. Here, in the plural, it refers to something carried by the elders. NETS
translates to povteia as “the instruments of divination.” However, in the context of the narrative it is
best understood as some sort of initial payment. Why would the elders carry implements for divination
all the way to Balaam when they intended to bring him back to Moab? Furthermore, once Balaam
arrives in Moab, Balak provides all the sacrificial elements that Balaam requires. In any case, povteiov

is an adequate representation of oop, which also usually refers to divination."

8: Balaam tells the messengers he will reveal to them whatever mi/k¥ptog says to him. In vv. 9, 10,
12, it is &158/0e0g who appears to, and interacts with, Balaam. The Hebrew Bible often alternates
between M and o°19x, and in the majority of cases the LXX follows the Hebrew by giving x0ptog and

0edc, respectively. The LXX treatment of the divine name will be discussed in more detail in the

following chapter.

9: The interrogative pronoun ti, which could mean “what?” or “why?” contrasts the MT's "2 “who?”
Wevers suggests that this may be a deliberate change by the translator, intending to avoid the
implication that God does not know the identity of the messengers.'® However, the SP reads mm2, which

represents the probable Vorlage for the LXX reading.

11: The phrase koi 00t0g £ykdOnton £x0ueviog pov has no parallel in the MT or SP, but may have a
Hebrew antecedent represented by 4Q27 (*»van Jagn mixim). Wevers considers this phrase a case of
harmonization with v. 5, where an identical phrase occurs (MT, SP, 4Q23, 4Q27)." In light of the
Greek's not uncommon correspondence to 4Q27, it seems likely that the translator is representing his

Hebrew text here.

BGeorge Buchanan Gray, 4 Critical and Exegetical Commentary on Numbers (Edinburgh: T. & T. Clark, 1903), 329.
"SWevers, NGTN, 365.
"Ibid., 366.
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11. o g y1g has no equivalent in the MT or SP. This may represent a reading found in 4Q27, where
the editor reconstructs = xm 2.

13: Balaam says 1o1g épyovotv BoaAidk, “Run off to your master” (tov kVptov vu®v). The Hebrew
(MT, SP), however, has oox %% “to your land.” The LXX reading may have an antecedent in

4QNum®, where the editor reconstructs 727°] 37X.

13: The translator translates M7 with 6e6¢. This rendering occurs frequently in the Balaam account.
Prior to this, in this account, the translator has used the usual equivalents for the divine name, 6edg for
o178, and kOptog for mm."* Outside of the Balaam story, LXX Numbers has five other occurrences of

0ed¢ for mm, in 9:19; 15:30; 16:11; and 31:41 (these will be examined in more detail in chapter 2)."

22:15 Kot mpoogbeto €11 Badok dmootellon Gpyovtog 22:15 And Balak added again to send rulers, more numerous
nAeiovg ko EvinoTtépoug 10vTov. ' kol AABoV Tpog and more distinguished than these. '* And they came to
BoAooy kol Aéyovov adtd Téde Aéyer Bokok 6 10D Balaam and said to him, “This is what Balak son of Sepphor
Tenomp AL og, pn Oxkviong EABely mpdg pe- évtinmg says, ‘I beg you, do not hesitate to come to me. "’ For I will
YOp TWAC® GE, Kol o0 Bv ETMNG, TOWoW 601 KO 8VPO  honor you honorably, and whatever things you say I will do
éﬂZLK(XTO'LpO(GOdAHOI OV AoV T00t0v. ¥ Kol dmerpifn for you. And come, curse for me this people.” ” '* And
Boooyt ko ginev 1016 Gpyovoty Bodk Eav 8@ pot Balaam answered and said to the rulers of Balak, “If Balak

Bock’(‘xx TAipN TOV OtKOV ‘m:)fOf) (’Xp’Yl’)piO‘U KO XPUGioV, 00 oives me his house full of silver and gold, I shall not be able
513V1:]GO},LOLL\ Tap OC,BnVOfl TO PIHA KUPLOV TOL 9?09 TOMOOL  tg transgress the word of the Lord God to do it, whether
QUTO HLKPOV T HEYOL EV TN S}OWP QL uov: KO VOV small or great in my mind. '° And now remain here, you too,
UTOLLEIVOTE GLTOV KOL VUELG TV VUKTOL TOVTNY, KL s night, and I will know what the Lord will add to speak
Tveooouot, TU mpOcBNoEL KUpLog k\oc?mc\ouﬁnpog HE. - KoL to me.”  And God came to Balaam by night and said to
MABev 0 Beog mpog Bukaty vuitog Kod eirev ovtd Ei him, “If these people are here to call you, rise up, and follow

gzgiggé Gjotaofﬁg% V' (gkigegf?9l gngoé’voéygﬁgoi tooc &, | them, but the word that I speak to you—this you shall do.” 2
N 5 PIK, M POS 9 And Balaam rose up in the morning and saddled his donkey

- p 2 s . N N
TOVTO TOMGELS. *' Kol dvootog Balooy 10 tpol €nécatev .

C , 2 g , NP / and went with the rulers of Moab.
TV 6voV a0ToD, Kol ETOPEVON LETO TAV APy OVTY Mwdp.

18: In the Hebrew version of 22:18 (MT, SP, not extant in the DSS), Balaam tells the messengers that
he cannot transgress the command of “the LORD my God” (7»x mm*). The LXX, otherwise translating
the Hebrew closely, omits the pronoun, giving 10 pfipa kvpiov 100 Oeov. Although it is possible that

the translator's source text read 219X, no extant Hebrew witnesses give this reading. Furthermore, it is

"®*In the Balaam account the translator renders mm" as kUptog at 22:8, 18, 19, 34; 23:17, 21; 24:1, 6, 11, 13. 8edg for mm
appears at 22:13, 22, 23, 24, 25, 26, 27, 28, 31(2x), 32, 35; 23:3, 5, 8, 12, 16, 26; 24:13.
See also the following discussion on 22:22.
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relatively uncommon for a mem to be lost in the process of textual transmission. This is therefore best

understood as an intentional omission. Wevers comments, “What this means for the narrative is that

LXX here fails to designate Yahweh as the personal God of Balaam.

9920

18: €v t dtawvoig pov “in my mind” has no equivalent in the MT (or SP). It may be influenced by the

similar phrase *2%n mv7 W 72w in 24:13.2' It may also find a precedent in 4Q27 (4QNum®), which

although fragmentary, appears to have a /amed at the end of the verse, on the basis of which the DJID

editor infers 2]%[2].

Balaam, The Donkey, and The Angel (22:22-35)

22:22 kol opylodn Buud 6 Beog Gt €mopevdn ovTdg, Kol
AVEOTN O GryyeEA0G T0D B0V EvALOPAAAELY CrDTOV, KOl
a0T0g emPePniet £mi g Gvou arvToD, Kol 300 THIdES
o0T00 LeT” ovTov. Prad 18otoa 1 dvog OV dryyelov 10D
Be0D avBeotKOTA £V TN 0O KOL TNV popdaiov
£€onacugvny €v i xepl avtov, Kol €EEkAvey 1 Gvog €x
TG 0800 Kol ETOPEVETO €16 TO TEFIOV- KOl EMATAEEY TNV
Svov 11 PEBSw 100 £VBDVOr adThv £v TR 68(. *kad 61N O
Gyyelog 100 B0V €v Talg OACEY TOV AUTEAWY, OPOYLOG
£€v1et0ev kol dporyuog viedev- Pkal idovoo 1y dvog OV
&yyelov 100 B0V TPOGEOMYEY E0VTNV TPOG TOV TOTYOV
Kol GréfAngey tov Todo Bodady: kol tpocebeto €1t
pootiEon oy, ko tpocédeto 6 &yyedog 100 B0D Kol
aneAov Yméotn £v TOne oTEV, £ig OV 00K v EKKATVOL
dek1ov 0082 diprotepdy. Yxad 18ovoa 1) dvog 1OV Gyyeiov
100 00D cuvekdBioev okt Bodady: kol €6upmbn
Booo xod #tumtey v dvov 1 paBdm. *rai fivorlEev 6
0e0g 10 oo THG dvov, Kol Aéyet Td Borodu Ti énoincd
col &1L mémankdic ue 1000 Tpitov; Proi einev Boodw T
Sve Ot gunémonydg pot- kol €1 lxov uéyonpay v tq
xepi pov, §dn v £Eexévincd oe. Ykoi Aéyel 1) 6vog T
Boadu Ok &yd 1) dvog cov, ¢ g EnéPanveg omod
VEOTNTOG GOV £mG TNHG ONUEPOV NUEPXG; U1 VTEPOPACEL
Unep1dovon £moincd cot ovtog; O 88 einev OvyL.

22:22 And God was angry with wrath, because he went, and
the angel of the Lord® rose up to oppose him. And he
himself was sitting on his donkey, and his two servants were
with him. ** And when the donkey saw the angel of God
standing opposed in the road and the sword drawn in his
hand, then the donkey turned away from the road and kept
going into the plain. And he struck the donkey with his rod to
direct it in the road. ** And the angel of God stood in the
furrows of the vineyards, a fence here and a fence there. »
And when the donkey saw the angel of God, it pressed itself
against the wall and squeezed Balaam’s foot, and he added to
whip it again. * And the angel of God proceeded and went
on and stood still in a narrow place in which it was not
possible to turn right or left. ” And when the donkey saw the
angel of God, it settled down under Balaam, and Balaam was
angered and kept beating the donkey with the rod. ** And
God opened the mouth of the donkey, and it said to Balaam,
“What have I done to you that you have struck me this third
time?” * And Balaam said to the donkey, “Because you have
mocked me! And if I had a dagger in my hand, I would
already have stabbed you!” ** And the donkey says to
Balaam, “Am I not your donkey on which you would ride
from your youth to this very day? Disregarding with
disregard—I have not done so to you, have 1?”” And he said,
“No!”

22: The MT and LXX agree on the divine name, giving 6 6c6¢/o*1ox. This reading is probably

»John William Wevers. “The Balaam narrative according to the Septuagint,” in Lectures et relectures de la Bible (Louvain:

Leuven University Press, 1999), 138.
2 As Wevers concludes (NGTN, 370). Cf. BHS.
2DJD XII, 231.

BNETS gives “the angel of the Lord.” Both Rahlfs and the Gottingen edition read 6 dyyehog 100 000. A few manuscripts

and versions have 100 kupiov.

20



supported by 4Q23 (4 1%] ¥. However, SP and some Greek and versional witnesses give kvptog/mim.
SP may have been influenced by the following mm~ Ix%2, whereas the agreement of the MT, 4Q23, and
the LXX probably indicates that o°m%x is the earlier reading.

22: Earlier, in 22:13, we saw the translator substitute 6e6g for m. In this section (22:22-35) that
becomes the translator's standard practice. In vv. 22, 23, 24, 25, 26, 27, 28, 30, 32, and 35 the translator
gives 0edg for mm, instead of the expected kOpioc. Except for the occurrences in vv. 28 and 30
(describing divine actions: giving the donkey the facility of speech and opening Balaam's eyes to see
the angel) these refer to the angel who intercepts Balaam. The LXX consistently employs 0 éyyeiog
700 B€0D as an equivalent to the Hebrew's mim Ix%n. The sole exception to this pattern is in v. 34,
where Balaam exclaims 1@ dyyédo xvpiov “I have sinned.”* Wevers tentatively suggests that since
Balaam may here be repenting, this confession of sin should be directed to “the Lord” rather than an
unidentified deity. The issue of the translator's use of k¥Op1og and 6ed¢ will be touched upon briefly in
the following sections, where relevant, and taken up further in chapter two.

22: The LXX takes the Hebrew 1% as a preposition + infinitive, giving évéwofdAAewv. This is an
unusual compound in the LXX, occurring only six times in the LXX (also Ps 37:21; 70:13; 108:4, 20,
29, all translating ). The Masoretes pointed this differently here, giving 0%, a preposition + noun,

1.e. “as an adversary.”

23: The translator adds ) p&Bdw, presumably influenced by the occurrence of Hpna (= ) paBdw) in v.
27.

23: In the narrative, Balaam strikes the donkey three times (vv. 23, 25, 27). The Hebrew uses Hiphil

forms of 1121 in each case, as well as when the donkey speaks and asks why Balaam struck him (v. 28).

*The Gottingen edition records only two minor witnesses against xvp1og: 54, Bo give 100 09.
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The LXX, however, uses a different term each time:

LXX MT
2223 éndroev (Totdoom) ™ (M27)
22:25  pootibot (LooTilm) oo (712)
22:27  £runtev (TOTTO) ™ (7121)
22:28  mémoukog (Toim) mom (7122)

The Greek terms are roughly synonymous, and the vocabulary may be explained by the translator's

personal preference for variety.

29: éxxevté translates the gal 17, This Greek term only occurs here in the Pentateuch, and this is the

only occasion in the LXX where éxkevtéw translates 1771, The Greek term generally means “to pierce,”

i.e., “And if I had a dagger in my hand, I would have already stabbed you!” Here the translator gives a

more specific and contextually appropriate word to represent the more generic Hebrew.

30: The Hebrew has 7w, (probably best understood as “all your life”), which the LXX translates

loosely, but acceptably, with &6 vedttog cov “from your youth.”

22:31 dmexdloyey 8¢ 6 Oe0g ToVG 0PpOALOVS Bakody,
Kol 0pQ TOV Ayyedov 100 B0 dvBecTnKOTO £V T 08D KOl
TNV LAYOLPOY ECTOGUEVTV £V TN XEPT AVTOV, KOl KOG
TPOGEKVVNGEY TM TPOGON® 0VTOD. *2Koil elney odTd O
dyyerog 100 BeoD A Tt Enditogog TV dvov Gov 10010
tpitov; Kol 180V £yd €ERAOOV €l dtofoAny cov, 6Tt 0K
doteio, 1) 686¢ cov &vovtiov pov. Frai 180vcd pe 1y dvog
g€éxhvey am’ 1o tpitov 10010 kol €1 ur €E€xvey,
VOV o6& uev dnéxteva, ekeivny 8¢ meplemomoduny. *koi
einev Bolooy 1@ &yyére kupiov Hudpnio, ov yop
Nretéuny 6Tt 60 pot AvBEoTNKOG £V T 03O €1
GUVAVTNGLY: KOL VOV €1 U1 601 APECKEL, AMOCTPUHTICOUOL.
ol glnev 6 &yyelog 10D B0 mpdg Bododw
TopmopevONTL HETH TV AVOpOT®OV- TANY TO PHUOL, O GV
€lnw npog 6€, 10010 GLAGEN AoAncou. Kal Emopeton
Bodooy petd t@dv apydviov Boldxk.

22:31 9 Now God uncovered the eyes of Balaam, and he saw
the angel of God standing opposed in the road and the dagger
drawn in his hand, and he bowed down and did obeisance to
his face. 22 And the angel of God said to him, “Why have you
struck your donkey this third time? And behold, I came out
to oppose you, because your way was not pretty before me. 2
And when the donkey saw me, it turned away from me this
third time. And if it had not turned away, now surely I would
have killed you but kept it alive.” 2* And Balaam said to the
angel of the Lord, “I have sinned, for I did not understand
that you stood opposed to me on the road for a meeting. And
now, if it is not pleasing to you, I will turn back.” ¥ And the
angel of God said to Balaam, “Go with the men, but the word
that I say to you, this you shall take heed to speak.” And
Balaam went with the rulers of Balak.

22:31: Wevers adopts the reading tov dyyelov 100 B0, against Rahlfs' tov dyyeiov kvpiov. Despite

its relatively broad textual support,” Wevers argues that kvpiov is secondary, since the translator's

BIncluding B, most of the hexaplaric group O’, the b and f groups, some marginal notations, and Aeth, Arm, Syh.
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practice of giving 0edg for M is well established.?®

32: At the end of v. 32 the MT has 1% 7777 ©77™2. The LXX gives ovk doteio 1) 086G cov, probably
following the SP's 7577 rather than the MT's 7777 In the Hebrew, the reading attested in 4QNum®, x>
1315 7777w, is probably earlier.”” The translator’s Vorlage, however, was probably that represented
by the MT. Faced with »7, a rare term with which he was probably unfamiliar, he provided a

contextualized translation: ovx doteio.

34: In the Hebrew, Balaam tells the angel he will turn back, “if it is evil in your eyes” (7702 2970KX),
whereas the Greek reads “if it does not please you [e1l un oot ap€oket] I will turn back.” Wevers notes
that, as a result, the translator avoids the anthropomorphism, but it is not clear that this was his intent.”’
35: The LXX gives 10010 ¢vAGEN Aodnoat, following the SP's 7275 2mwn 10X, against the MT =270 10X

(not extant in the Scrolls). A similar phrase occurs in 23:12.

Balaam Arrives Before Balak (22:36-40)

22:36 Kot dkovoog BoAok 01t fiker Bolody, eEnibev €ig
SUVOVTNOY CVT® €16 TOAMV Modp, 1 €otiv €nl 1@V Oplav
Apvav, & Eotiv €k pépoug Tav Opimv. 7xoi einev BoAdk
npo¢ Borady Ovyl dnéotetlo Tpog o€ Kadéoot og; dia Tt
oVK fpyov mpdg ue; Bvtmg ov Suvicopon oo og; *rai
einev Bododp npog Bakdx 1800 ik mpodg 6é- viv Suvordg
£€oopon AaAnood tt; o prpa 6 av PéAn 6 B0 £ig 10 oTONO
uov, 10070 AoAnow. *koi nopetdn BoAodw petd Boidix,
xoi NABov gig nOAELG Enovrewv. “koi £0voey Baddk
TpOPaTOL KOl LOGY0VG, Kol AMESTENEY T( Bakowo kol
701G GPYOVOLY TOTG LET  OVTOV.

22:36 And when Balak heard that Balaam had come, he went
out to meet him, to a city of Moab, which is on the borders
of Arnon, which is on the edge of the borders. >’ And Balak
said to Balaam, “Did I not send to you to call you? Why did
you not come to me? Really, shall I not be able to honor
you?” *¥ And Balaam said to Balak, “Behold, I have come to
you. Shall I now be able to speak anything? The word that
God puts into my mouth, this I shall speak.” ** And Balaam
went with Balak, and they came to cities of quarters. ** And
Balak sacrificed sheep and calves and sent them to Balaam
and to the rulers who were with him.

39: The LXX translates mxn n™p “Kiriath-huzoth” by néleig énadrewv “cities of quarters™.* Possibly

2 Wevers, THGN, 129-30.

27 Cf. SP b 277 »Am .

#171 is rare in the OT. BDB (cf. TWOT) defines it as ““precipitate, be precipitate.” NETS translates oOx doteio as “not
pretty” on the basis of the majority of uses of dotelog in the LXX, where the term frequently refers to appearance. Exod 2.2
uses dotelov the newborn Moses; Judg 3:17 describes king Eglon as dotetog 600dpa “very handsome;” Holofernes
compliments Judith, telling her doteio €1 oV v 10 £18e1 Gov ko dyadn £v 101G Adyo15 cov “you are beautiful in your
appearance and good with your words;” Susanna is doteioy t® €18t (Sus 1:7 [OG]). But it also may be used in a virtuous
sense, e.g. 2 Macc 6:23, 0 8¢ Aoyiopov aotelov avorofav “but making a high resolve” (NETS).

PWevers, NGTN, 379-80.
30r cities of encampments.
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the translator read n*p as a plural (with a waw instead of yod) and took mxm as derived from =xn

“settlement.”

Balaam's First Attempt to Curse Israel (22:41-23:7a)

eod yevidn mpot, kod mapoAoaBiov BoAdk tov Baiodw
avepifoocev ovTOv €1l TV oTAnv 100 Bdod, kol €de1éev
oadT® €kelbev pépog 1t 100 Aaod. 2 Kai einev Barody 10
Bodok Oikodouncov pot €vionbo £mtd fopong kol
£701L0o0V Hot EvTonBo ETTH LOGYOVG KO EXTOL KPLOVG.
kol €moinoev Bokox Ov tpomov einev odtd Bodady, koi
GvAVEYKEV LOGKOV KOl Kp1OV £mi 1OV Boudy. *kod einev
BoAaay mpog Bokdk IMopdom €mi Tiig Bvuoiag cov, Kol
TOPEVOOUOL, €1 LOL daveTTon O B£0G £V GUVOIVINOEL, Kol
piue, O v pot 8eién, dvayyel® cot. kol Ttopeotn Balok
€t g Buoiog ooV, Kol Balaoy €mopeddn énepatnoot
T0v B0V Kol ETopetn evbelow.

*kod pdvn 6 Be0c T@ Bokody, Kod gimev mpog adTov
Bolody Tobg €mta Bopote firoipaca kot avepifoco
Hoo oV Kol KPLov £mi TOV Poudy.

kol &véBodev 6 Bedg Priua eig 10 otoua Bokady, koi
einev 'Emotpaodeic mpog BaAdk oVtwg Aodncels. fcoi
AmeSTPAON TPOG CLVTOV, Kol OOe €PeloThKEL ENL TOV
OAOKOVTOUAT®V C0TOD, KOl TTAVTEG Ol Gpyovtes Mwd
pet’ avtov. Pxod Eyevnn nvedpo B£0d En’ odtd,

41 And it became morning, and Balak took along

Balaam and brought him up to the stele of Baal, and

he showed him from there a part of the people.

23:1 And Balaam said to Balak, “Build for me here seven
altars, and prepare for me here seven calves and seven
rams.” > And Balak did in the manner Balaam told him, and
Balak and Balaam offered up a calf and a ram on the altar. *
And Balaam said to Balak, “Stand beside your sacrifice, but
as for me I will go, if God will appear to me in a meeting.
And whatever word he shows me I will report to you.” And
Balak stood beside his sacrifice, and Balaam went to inquire
of God, and he went straight ahead. * And God appeared to
Balaam, and Balaam said to him, “I prepared the seven
altars, and I brought up a calf and a ram on the altar.” * And
God put a word into Balaam’s mouth and said, “When you
return to Balak, thus you shall speak.” ® And he returned to
him, and the latter stood over his whole burnt offerings, and
all the rulers of Moab with him. 7 And a divine spirit*' was
upon him.

41: b2 mma is translated by v otAnv 100 Bdok. Wevers suggests that the early LXX translators had
trouble with M3, a rare term in the Pentateuch. The translators of Leviticus and Numbers gave othAn
“monument, pillar” in its first four occurrences. mn2 also appears twice in Deuteronomy, at 32:13 and
33:29, where two different contextual translations are provided. M2 is more common in the later
books of the Hebrew Bible, and the translators adopted several more suitable terms, e.g. DynAdg,™
Boudg,™ Hyoc.** Wevers suggests that these renderings in the LXX Pentateuch imply that the concept

of idolatrous worship at high places was unknown to the translators in Alexandria.*

1: mam is translated by Bopdc, the term adopted by the LXX to refer to pagan altars, in contrast to

10r the spirit of God

21 Ki 11:7; 12:31; 13:33; 14:23; 2 Ki 17:9, 11; 2 Chron 21:11; 28:25.

3Isa 15:2; 16:12; Jer 7:31; 32:35; 48:35; Hos 10:8; Amos 7:9.

342 Sa 1:25; 22:34; Amos 4:13; Mic 1:3.

¥Wevers, Notes on the Greek Text of Leviticus (SCS 44; Atlanta: Scholar's Press, 1997), 453-4.
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Buctactplov, which is usually used for Israelite altars.’® Certainly an altar built by Balak would be
considered pagan, even if the sacrifices offered upon it were directed at the Israelite god.

3: The LXX gives 0edg, agreeing the SP and 4Q27 (fragmentary), against the MT's my.*’

3: The second half of this verse follows the text found in 4QNum®. The MT omission can be explained
as parablepsis, with the scribe's eye skipping from the first 75" to the second 77" at the end of the

VErse.

Numbers 23:3b

LXX MT(SP) 4QNum"® (4Q27)
Kol ’TE(Xpé(’STT]ABOLXqK emnt ‘Fﬁg Ry -[‘751 5y P‘;: 22 -['75[1
Buciog ovtov, kot Boiaoy L Lay 3o
€mopevin ENEPWTNOOL TOV N ﬂ'\PJ] oyo2 oD
B0V Kol ETopevON [ 2w ‘[‘7’1 mREARS

gvOETOY.
5: The LXX has 6 8g6g putting the word into Balaam's mouth. MT has mi, while SP and 4Q27
(reconstructed) give M Txn.

6(7): The Greek reads ko1 €yevnOn mvevpa 6o €n’ ovt®, whereas the MT (supported by SP, not
extant in the Scrolls) has no equivalent. The translator may have had this phrase in his Hebrew Vorlage

here, but more likely was influenced by the appearance of the same phrase in 24:2.

Balaam's First Oracle (23:7b-10)

23:7 kol dvodoBov Ty mapaBoAny adtod elnev 23:7 And he took up his parable and said:
"Ex Mecomotouiog uetenépyotd pe Boardxk, “Out of Mesopotamia Balak sent for me,
Bacirevg Mwof €€ opewv an’ dvotordv Moab’s king from mountains on the east, saying:
Aéyav ‘Come, curse Iakob for me,
Aevpo Gpacoi pot 1ov Taxop, and come, call down curses upon Israel for me!’
kol evpo Emkardpocol pot v Topanh. SHow shall I curse whom the Lord does not curse?

871 dipdioopon Oy pr| dpaton KVPoG,
1} Tl kotapaoopon Ov un kotopator 6 Bedg;

Or how shall I call down curses on whom God does not
call down curses?

LEH “Bwudg;” “Ouoiactipiov;” cf. also T. Muraoka, “Boudc,” A Greek-English Lexicon of the Septuagint 92.
YCf, DID XII, 234.
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811 o kopudic Opéwv dyouon ooV, °For from a top of mountains I shall see him,

Kol Ao Bouvdv TPOGVONG® COTOV. and from hills I shall observe him.
1600 A0OG HOVOG KOTOLKNOEL, Behold, a people shall dwell alone
o0 ,KO’t‘l v 53’9\/’80“/ OQ GUK?MOYlfeﬁG‘?T(XL and shall not be reckoned among nations!
Tig €EnkpiPdioato to omépuo Takadp, '""Who has accurately counted the offspring of lakob,
. KO‘i, Tig é{éaple}lﬁcﬂfﬁ BﬁMOYG ’IGPOfﬁN and who shall number Israel’s divisions?
outovagt N YLXT HOV €V YUY oG SI‘KOLw’)V, May my soul die among souls of righteous ones,
KOLYEVOLTO T0 CTIEPUOL HOV MG TO GTLEPHA and may my offspring be as their offspring!”
T00TOV.

7: 07X is translated by Meconotopio, a term which is most often the counterpart to 2% 1722 “Paddan-
aram,” as well as o 09X, Meconotopio refers to the area between the Tigris and Euphrates rivers.
Svpia/ZOpog is a much more common translation of 27X in the LXX.*®

8: The translator reverses the order of the divine names, giving kOptog for ox, and 6 8€6¢ for mm*. This
verse is not extant in 4QNum®, and Sam = MT. The lines are otherwise synonymous, and no

explanation is readily apparent for this variation.

10: The LXX translates 22v “dust,” here a metaphor for the numerous Israelites, as onépuo “seed,
offspring.” The translator may have had in mind the divine promise to Abram that his v=7 (LXX:
onéppo) would be yaxm “9r> (bg v Gupov e yNg).”

10: dnpovg Toponh “the people of Israel” contrasts with Dx72° ¥2771x, usually translated “the fourth
part of Israel” (SP 5x~w° nvan, not extant in the Scrolls).*” The meaning of the Hebrew v27 here is
difficult. There may be a textual problem in the Hebrew, and Gray suggests emending the text to read

1227 “myriads.”*! Others have found a cognate in the Akkadian furba'u “dust-cloud.”* Either way, the

#zvplo: Jdg 3:10; 2 Sa 8:5; 10:9, 11, 13, 14, 15, 16, 17, 18, 19; 15:8; 1 Ki 10:29; 15:18; 19:15; 20(21):20, 22, 23, 26, 27,
28,29;22:1,3,11,31,35;2Ki5:1,2,5;,6:8,9, 11, 23,24, 7:4, 5,6, 10, 12, 14, 15, 16, 8:7, 9, 13, 29; 9:14, 15; 12:18, 19;
13:3,4,5,7,17, 19, 24; 15:37; 16:5, 6, 7; 24:2; 2 Ch 1:17; 16:2, 7; 18:10, 30; 20:2; 22:5, 6; 24:23, 24; 28:5, 23; Isa 9:11;
Ezek 16:57; Hos 12:13; Amos 1:5. Zvpog: Gen 22:21; 2 Sam 8:5, 6; 1 Ch 18:5; 19:10, 12, 15, 16, 18, 19; Isa 17:3; Amos
9:7.

¥Gen 13:16. SP has 791, not extant in the DSS. Cf. Wevers, NGTN, 389-90.

“BDB “fourth-part”, c¢f. TWOT, Hol “dust-cloud.”

“Gray, Numbers, 348.

“E.g. NRSV “the dust-cloud of Israel.” Cf. Levine, Numbers, 175-76.
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translator continues to provide a freer, contextualized translation with dnpovg TeponA.

Balak's Response and A Second Attempt (23:11-17)

23:11 xod einev Bodik mpog Bokody Ti memoinkdig poy; eig 23:11 And Balak said to Balaam, “What have you done to
Kotdpootv €x0pav Lov KEKANKA o, Kol 8o eVAdYNKag  me? For cursing my enemies have I called you—and behold,
gvAoyiav. ol einev Baaoy pog Bakdk Ovxl oo dv  you have blessed them with a blessing.” '> And Balaam said
ép[}éckn 0 B0 £ig 10 oTOUN OV, TOUTO PLAGE® Aokfioat; | to Balak, “No, as much as God puts into my mouth, shall I
PKai einev npog PC‘Z)TOV Bodix Aedpo €t pet’ éuod eig beware of speaking it?” '* And Balak said to him, “Come yet
tomov GAlov, €€ wv ovk dym owTov Ekelbev, GAL 1| LEPOS | with me to another place, from there where you shall not see
T 0ToD By, TavTo € 00 U 18ng, Kot katdpacal Lot it; rather, some part of it you shall see, but all you shall not
vtV €xeibev. xai mopélofey avtov gig Gypod OOV | see. And curse it for me from there.” ' And he took him to a
EML KOPLONY AEAALEVUEVOD, KOt DKOBOUNGEV EKELENTE  Jook—out place of a field, on the top of Hewn. And he built
Bopove, kol dvePifaocev péoyov Kol kplov €mt Tov Poudv.
ISkod einev Bodady mpog Bokdk [apdom@t &t tig there seven altars anc.l brought up a calf and aram on the
Buctog Gov, £y6 58 mopeVCONAL EMEPWTAGOL TOV BEDV. altar.. And Balaarp said to.Bala.lk, “Stand beside your

1650 ouVAVIGEV 6 Be0¢ 10 Bokadyt kod evéPoiey pipe.  sacrifice, but I will go to inquire of God.” !¢ And God met
£1¢ 10 oTop0 aVToD Kod einev ATooTpdoNTL TPOS BOddK, with Balaam, and he put a word into his mouth and said,
Kol Téde }LOC?\H’/]GSLQ. Teod (’xng(jﬂcpd(])n npbg (X{)‘Cév, Kol 0de “Turn back to Balak, and this is what you shall Speak.” 17
£0e10THKEL £M THg OAOKOVTOOENMS 0)TOD, Kol TEVTEG Ol And he turned back to him, and the latter stood beside his
Gpyoviec Mwop pet’ adtod. kol ginev adtd Boddx Ti whole burnt offering, and all the rulers of Moab with him.
€MdANoEV KVPLOG; And Balak said to him, “What did the Lord speak?”

12: The Hebrew begins the verse with wax» 12m.% The translator removes any potential ambiguity by
specifying the speaker and recipient.

12. Whereas the Hebrew has mi (= SP, not extant in the Scrolls), the Greek has 6 6g0c.

14: Instead of treating it as a proper name, the translator reads 10917 as a form of the verbal root 108
“split, cut off, cut in two” and translates as AeAo&evuévov “hewn.” This equivalent occurs earlier as
well, at 21:20, and appears also at Dt. 3:27 (cf. similarly Dt. 4:49 v Ao&evtv). Elsewhere the LXX
transliterates the Hebrew, giving ®acyo (Dt 3:17; 34:1; Jos 12:3; 13:20).

14: Balak took Balaam to o9x m7b “field of Zophim,” which the LXX translates as dypod ckomdy “a

lookout place.”

15: In the Hebrew the final phrase of v. 15 is somewhat cryptic: 7> 77px 211, The LXX, however,

interprets and expands, rendering £y 8& mopevcopon Enepoticon OV Bedv.

“MT = SP, not extant in the Scrolls.
#Cf. 23:3 where the translator also provides a contextualized translation in a similar context.
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16: The LXX has 0gd¢ as the counterpart to the MT's mm.* This may be due to the influence of 23:4,

which begins with a similar phrase: ov?375x o758 P

Balaam's Second Oracle (23:18-24)

23:18 kol dvokoBov Ty mapaBoAny adTtod einev 23:18 And he took up his parable and said,
Avdotot BaAdk, kol dkove: “Rise up, Balak, and hear;
EVOTIooL LAPTLG, VIOG ZEMHMP. give ear as a witness, O son of Sepphor:

Povy g dvBpanog 6 Beog SapTnbivan, ¥God is not to be put upon like man,

’ 0\1’)5@”(;)9 Uiif% kaepfi’TCOU GmetinOnvor- nor is he to be threatened like a son of man.
OUTOG £11OG OVXL TOMGEL; When he himself has said, shall he not do?
o 7‘9‘7‘“’681’ KO OUXT EHHEVEL Shall he speak and not make good?

8oV evroyely mopeidnuuor **Behold, I have been taken hold of to bless;
» EVAOYNO® KOL OV UT| OTOCTPEYE. I will bless, and I will not turn away.

ovk €otor poxBog v Taxp, 2There shall be no trouble in Iakob,

,01)68 o ¢6n0£rgt npovog,evylceomk- nor shall hardship be seen in Israel.
KUp10G 0 8806 000 peT avto, The Lord his God is with him;
0 €vEoEa GpyOVImV £V 0OTA. ;
2020¢ 6 E€aryoryddv odhtovg € AtyvmTov-
G 30E0 LOVOKEPMTOG ALVTA.
oY) yop €otv oloviepog &v Tokodp,
03¢ paveio €v Topomh:
Kot Kopov pnonoetol Tokop kol td
‘ToponA,
i énutedéoet O Oedc,

the glories of rulers are in him.

2God was the one who brought them out of Egypt;
like a unicorn’s glory he was to him.

ZFor there is no omen in lakob
nor divination in Israel,

opportunely it shall be told to Iakob and to Israel
what God shall accomplish.

#180D Aadg O GKVIVOG VOOTAGETO, *Behold, a people shall rise up like a whelp
Kol g Aéwv yovptodioetar- and shall bear itself proudly like a lion!

0¥ kounOnoeton, Ewg &v dpdéyn OHpay, It will not lie down until it eats prey
KO OO TPOLLOTIY THETOL. and will drink blood of mortally wounded.”

19: The translator makes the contrast between man and God explicit, and so avoids even the hint of
anthropomorphism by inserting the clarifying cg, with no corresponding particle in the Hebrew.*

19: 003€ g VIog AvBpwrov dmetindnvor: The verb here is e éw “threaten, warn, force back”
(passive: “be threatened”’)—God cannot be coerced into changing his declarations. This is in contrast to
the reflexive sense of the Hebrew ominm “that he should repent” (JPS) or “change his mind” (NRSV).
Wevers suggests this is also an intentional avoidance of a literal translation.*’

21: The Hebrew begins 2p 2 px 27277x5 “He has not beheld misfortune.” The translator abandons the

“MT = SP, not extant in the Scrolls. A few Hebrew manuscripts agree with the LXX.
“MT = SP, not extant in the Scrolls.
“"Wevers, NGTN, 394.
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concept of not seeing in the first line, simply giving ovk €oton “there shall be no...”.

21: The final phrase, 1o £v80&a dpyovTov €v ovtd, differs from the Vorlage 12 77n nvm.*® The
Hebrew term 070 is difficult, and the LXX translates it variously throughout.* This will be discussed
further in chapter 3.

22: The Hebrew has 1% oxn napin> “like the horns of a wild ox.” The translator gives what he must
have considered an equivalent metaphor: mg 86&a Lovokepmrog. The term nown appears only four
times in the Hebrew Bible: in Num 23:22; 24:8 (both of these with the phrase ox" navIN>, translated in
the LXX by 86&a); in Job 22:25 (Mmawn 5o21), probably best understood as “precious silver” (NRSV,
JPS),” where the LXX translator contextualized and rendered dpyvpiov nervpouévov; and Psalm
95(94):4 (o 11 movim), where the LXX translator renders to Uym t@v op€wv. The term povoxepwg is
the standard LXX equivalent for oxn,>" whose specific meaning is uncertain, but seems likely to refer
to an animal like a wild ox.>* The significance of the translator's rendering here and at 24:8 will be
discussed further in chapter 3.

23: Balaam declares that there is no &m “enchantment, bewitchment” nor oop “divination” against the
people. The LXX renders oioviopdg “omen” (by the flight or cries of birds)* and uavreio “oracle,

9954

prophecy.”* olwviopnog only occurs rarely in the LXX, but povteio appears in Deut 18:10, 14,

characterized as a forbidden practice.

Balak's Response and A Third Attempt (23:25-30)

23:25 xoi einev Bodk mtpog Bodadu Odte kordipong 23:25 And Balak said to Balaam, “You shall neither curse
KoTapdon pot ooy, odte edAoydV un evAoynong adtév.  them with curses for me, nor, when blessing, shall you bless

“Not extant in the Scrolls, SP = MT.

“E.g. kxpowyn, onuacic, Groioyudg, ete.

**Compare, however, the NJB’s “silver piled in heaps.”

S'Num 23:22; 24:8; Deu 33:17; Job 39:9; Ps 22:22; 29:6; 92:11.
2Cf. BDB “ox7” 910.

3LSJ “olwvicude,” 1211.

SLSJT “nowvteio,” 1079.
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Poi dmokpiOeic Bodady ginev 16 Boddix Ovk gdAncd

oot Aéyov To pripa 0 &v Aainon 6 Bedg, T0UT0 TOOW;

27 3 \ N . ~ . >
Kaoi eirev Boddk tpog Bodody Aebpo nopordfo ot €ig

T0moV GALOV, €1 APEGEL T@ BED KOl KAUTOPOUGOL LOL OLOTOV

£xelfev. *rod mopéhopev Boddx 10v Bodadp €nl kopuony

100 Poydp, 10 Topatelvov eig v Epnuov. Pk

30.

QVNVEYKEV LOGYOV KOl KPLOV €T TOV PoUdv.

Kol elnev
Bodowy mpog Baddik Oikod6puncov pot mde £ntor Bopove,
Kol £10iHocoV Lot Ode £t LOGYOVE Kol ETTO. KPLOVC.
koi énoincev BaAdk ko@dmep einev adtd Bodody, koi

them.” * And Balaam answered and said to Balak, “Did I
not speak to you, saying ‘The word that God speaks, this I
shall do’?” 7 And Balak said to Balaam,

“Come, let me take you to another place, if it shall please

God, and curse it for me from there.” * And Balak took
Balaam to the top of Phogor, which extends into the
wilderness. * And Balaam said to Balak, “Build for me here
seven altars, and prepare for me here seven calves and seven
rams.” ** And Balak did just as Balaam told him, and he
offered a calf and a ram on the altar.

29: Wevers suggests that for vv. 29-30 the translator simply copied his translation of 1-2. The MT is

nearly identical in verse 1 and verse 29, but verses 2 and 30 differ: verse 2 supplies the subject of the

sacrificing: opba1 pha, whereas verse 30 omits a subject for Hp.”

Balaam's Third Oracle (24:1-9)

24:1 Kol 180v Bakoow 61t koddv €ativ Evavt Kuplov
£0LoyeY 10V Toponi, ok €mopevdn kotd 10 elwBOG €ig
GLVAVINGLY TO1G OWVOTG, KOl ATEGTPEYEV TO TPOCHOTOV

o000 £ig v Epnuov. kol £E&pag Bodady todg

0000 L0VG vToV KBopa TOV Topon Eotpartonedevkotal
KoTd GLAGG. Ko yéveto mvedua 80D &v adTd, ko

SvoroBov TV TapoBoAny adTod elnev

Onoiv Boloop viog Bewp,
dnoiv 0 AvOpwmog O GANOIVARG OpdY,
*omoiv dkovwv Adyio B0,
botig Bpocty B=oD e1dev,
£v UMV, AnoKeKoALUUEVOL 01 0dBaALOl
oOTOV:
*Qg xohol cov ol oikot, Takdp,
ot oknvail cov, Toponi-
bhoel vémon oxidlovoa,
Kol OOEL TOPASEIo0L £TTL TOTOUQY,
Kol woel oknvod, 6g €nnéev kvplog,
woel kEdpol o VSaTOL.
"gEedevoeton GvOpwnog £x 100 OTEPUOITOG
01O,
Kol KUPLEVGEL €0V TOAADV,
kol Yywdnoeton 7| F'oy Bociieio avtov,
kol avENONoeTon 1 Bacideio, orvToD.
86 0e0g ddynoey adtov &€ Aiyintov,
G 30E0 LOVOKEPMTOG QLVTH-
£deta £0vn €xOpdV 0rvTOD,
Ko O TTOY T 0OTOV EKUVENET,
Kol 101G Borioy avtod Kortatogevoet
€x0pov.

24:1 And when Balaam saw that it was good before the Lord
to bless Israel, he did not go, according to his custom, to
meet the omens but turned his face toward the wilderness.
?And when Balaam raised his eyes, he looked down upon
Israel encamped tribe by tribe. And a divine spirit came
upon him, 3 and he took up his parable and said:

“Says Balaam son of Beor;
says the man who truly sees.
*Says one who hears divine oracles,
who saw a divine vision,
in sleep when his eyes had been uncovered:
*How beautiful are your dwellings, O Iakob,
your tents, O Israel!
®Like wooded valleys giving shade
and like orchards by rivers
and like tents that the Lord pitched,
like cedar trees beside waters.
’A person will come forth from his offspring,
and he shall rule over many nations,
and reign of him shall be exalted beyond Gog,
and his reign shall be increased.
A god guided him out of Egypt;
like a unicorn’s glory he was to him.
He shall devour his enemies’ nations
and de-marrow their stoutness
and shall shoot down an enemy with his missiles.
He lay down and rested like a lion and like a whelp.
Who will raise him up?

> Also, verse 2 has 127 whereas verse 30 has 7nmx. However this difference might not be expected to be reflected in the

LXX translation.
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“katokMOeig AVETONGOTO MG AEmV KOod MG Blessed are those who bless you,
GKVUVOC and cursed are those who curse you.”
Tig AvaoTHoEL OVTOV;
o1 eVAOYOVVTEG GE EVAOYNVTOL,
Kol 0l KOTOPOUEVOL 6E KEKOITNPOVTOL.

1: koo 10 €1000g is an idiomatic rendering of the Hebrew ovaa-oua> “as at other times.”

1: The translator gives dnéotpeyeyv for num, possibly reading 21m instead.>

3: Verse 3 concludes w1 onw 227 oxn. The term oy “open” appears in the Hebrew Bible only at Num
24:3, 15. Some commentators suggest reading o “closed” instead.”” However, this is not necessary,
since one might well expect to find unusual words among the unusual diction of the Balaam pericope.™
Wevers suggests that the translator “hedged his bets” by rendering 6 aAn6wvdg 0pdv, which is what the
Hebrew metaphor presumably means.”

4: The translator adopts 8¢ as the rendering for both 5x and *7w. Although these equivalences are
acceptable, the resulting Greek text has one name for the divine whereas the Hebrew had two. The
translator’s treatment of divine names will be addressed in more detail in chapter 2.

6: £nntev reflects i, the reading attested in SP and 4QNum®, instead of the MT's v,

7: The MT has 2x, as opposed to the LXX's I'dyy. The LXX reading is supported by the SP (212), o' o'
0', and possibly 4Q27.% In light of this textual support, it is likely that the translator’s Hebrew Vorlage
read Gog. Although not an intentional change on the part of the translator, the use of Gog would
convey a significantly different sense than Agag. Agag was king of the Amalekites during the reign of
Saul. In the LXX, then, the reference is no longer to a historical figure in the early days of Israel's
kingship, but instead to the eschatological figure of Gog from the land of Magog described in Ezekiel

38-39. One day Israel will rise up over the great destroyer and emperor from the east. This variant will

%SP = MT, not extant in the Scrolls.
’BDB “onw,” cf. also Gray, Numbers, 361.
%See Levine, Numbers, 191-3;

¥Wevers, NGTN, 402-3.

DJD XII, 236.
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be discussed further in chapter 3.

7: The first couplet in the MT (1271 £%751) continues the arboreal imagery of verse 6. Israel is like
trees with an abundant supply of water. The translator, however, departs from the metaphors of trees
and water by translating £é€elevoeton vOpmnog £x 100 orépuatog avto, “A person® will come forth
from his offspring.” Instead, this translation provides a subject for the following predictions of ruling
over many nations and having a reign that exceeds that of Gog.

7: In the third line the translator gives Bactieio odtod (=110%1), whereas the Hebrew has 1951, The
translator of Numbers, as well as the translator of Deuteronomy, avoids the term Bocilevg when
referring to Israelite rulers.”

8: wdnynoeyv reflects the SP's 1M1, rather than the MT's oz,
8: In the final phrase the MT lacks an object. The LXX supplies €y8pdv, which may be supported by
4QNum®, where the editor reconstructs 2mx.%

8: The LXX renders the Hebrew 17 ox namn> with dg 86&a povoképmrtog ovtd. See the discussion

above at 23:22.

Balak Commands Balaam To Leave (24:10-14)

24:10 kol €6vpwdn BoAdk €mt Bodady, kol ouvekpdtoev 24:10 And Balak became infuriated with Balaam, and he
106 XEPOiv 00T, Ko einev Bakok mtpog Bodody clapped his hands together. And Balak said to Balaam, “I
Kotopacbor tov x0pov pov kexAnkd og, kol 1600 have summoned you to curse my enemy, and behold, in
€VroYdV 8")716“{1100@ pitov t0dT0- vV 0V dedyE Eig TOV blessing you have blessed him this third time. ' Now then be
tomov 6ov- eino. TyMoo oe, Kol VOV EGTEPNCEV GE KUPLOS  off to your place! I said, I will honor you,” but now the Lord
T’ﬁg E}éing- Prod fiﬁ,SV’BOCKOCdH TEP(:)S BOOL,@K' Ouxi K(?d 015 has deprived you of glory.” 2And Balaam said to Balak,
Oi,YY?XOlQ 00V, 0V 0‘“957817‘% TPOG pe, FXoEkpcoc 7“?7(0" . “No, even to your messengers whom you sent to me I spoke,
: Eav pot 5"’9 Bokork mAnpT T0V 0tKOV 0VTOD BPYUPIOV KL | gaving 13If Balak gives me his house full of silver and gold,
Apvotov, 0V Suvncopat mapapiivor To piMe KUPOL | wil] not be able to transgress the word of the Lord to do i,
TOMOOL VTO TOVNPOV 1] KEH‘OV TP ELOVTOV” 00O OV EWN | 14 or good, of my own accord; whatever God says, that T

6 Be0g, Todto £p@; o VOV 1800 dmoTpéy® eig ToV TOMOV 1y speak.” “And now, behold, I am going off to my place;
pov- 3edpo ouupovAevon cot, Ti moufioet 6 Aadg 0VTog TOV come, let me advise yo’u what t,his people will do to your ,
A0dV 60V €n oy dTou TV NUEPOV. peoplje at the end of days.”

S'NETS renders “person.”

2Compare the following line, where the translator renders 1557 with 1 Bacideio ovtoD.
8Wevers, “The LXX Translator of Deuteronomy,” 87.

“Ibid.
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13: 0oa v €lnn 6 B€dg. In contrast, the MT has mim* for the divine name.
14: £ig 10V tOMOV pOV is probably is probably the result of harmonization with €ig tov 16OV Gov in v.

11, against the MT's 7pb (= SP).

Balaam's Fourth Oracle (24:15-19)

24:15 Koi évorofdv mhv mopoBoriv adtod einev 24:15 And he took up his parable and said:
Onotv Bodooy viog Beop, A A “Says Balaam son of Beor;
onotv 0 qvepwnog 0 GANnOvidg Opv, says the man who truly sees,
lﬁ(xKoumv’ Ady1o Bg0v, / o "%one who hears divine oracles,
EMOTAUEVOG ETOTNUNV TOPO VYIGTOV, one who understands knowledge of the Most High

Kol Opacty B0 180V,

€v UMV AmoKEKOAVUUEVOL OL

0pBaApol ordTov-

YAgiEw o0T®, Ko 0L vOV-

pokopilo, kol ovk £yyilet
avortelel dotpov €€ Tokdp,

Kol &vaotnoeton Gvopamog €€ Topani,
Ko Bpavcet tovg apynyouvg Mmdp,

Kol TPOVOUEVOEL TTAVTOG VIOVG ZNH.
Brai Zoton "'EScp kinpovopio,

and one who sees a divine vision,
in sleep when his eyes had been uncovered:
"I will point to him, and not now;
I deem him happy, but he is not at hand.
A star shall dawn out of Iakob,
and a person shall rise up out of Israel,
and he shall crush the chiefs of Moab,
and he shall plunder all Seth’s sons.
8 And Edom will be an inheritance,

xod £otan kAnpovopio: Hood & £x8pdc and Esau, his enemy, will be an inheritance,
oD and Israel acted with strength.

19 H
xod "Topaih €noincev &v ioyoL. And one shall arise out of Iakob, .
Siai eEeyepBhoeton & Takdp and he shall destroy one being saved from a city.”

Kol AToAel cwlOuevov €k TOAEWG.
15: Verse 15 is an exact copy of v. 3 in both the Greek and Hebrew versions.
17: The translator misread 1271 as from the verbal root “wx, “be happy” instead of ™ “gaze, see.”
The same consonantal form, 1271wx, appeared in 23:9, where the translator gave the correct translation.
17: The Hebrew "nxg and =pap posed a challenge for the translator. X2 carries the sense of “side,
edge” or “temple” (of the head), for which the translator chose tovg dpynyovg “leaders.” The Hebrew
term 7pP7p is problematic. Although it is possibly a form of 29p “break down,”® a much more likely
explanation is that it is an error; the editor of BHS proposes 7p7p “head, crown of head.” The translator

renders tpovopevoet, “plunder.” The Targumim also had difficulty with these terms, and provided

Cf. 9ppn at Isa 22:5, although as a hapax legomenon its meaning is uncertain.
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contextual readings as well.

17: The LXX gives &vOpwmog for the Hebrew »aw (= SP). This variant will be discussed in depth in

chapter 3.

Concluding Oracles (24:20-25)

24:20 xoi i8wv tov Apodnk kot avorafov v topafoiny
o010V ElNEV

Apyn €0vdv Aponk,
Kol 10 oTEPUO OTAV ATOAETTOL.

Zxad 180v 10V Kovodov kod dvadaBodv my mopoBoiny
oOTOD EIMEV

Toxvpa M Korrokio Gov-
Kol €0tV ONG €V TETPQ TNV VOGGIAY GOV,
Zeod &y yévnron 1 Bedp voooud
Tovoupyiag,
Accvplol 6g oiyHLoA®TEVGOVGLY.

Brod 180v 10V "Qy kod dvadaBhdv Ty TopoBoAny cToD
elnev

“Q &, tig {noeton, 6ty Of) Tavta 6 Bedg;
kol gEelevoeton £x xe1pog Kitodwy,
Kol KOKOGoLow Accovp,
kol kokmcsovowy 'ERpaiovg,
Kol ovtol OpoBupadov dmolovvot.

ol dvaotig Bokooy dridbev drootpodeis eig 1OV
oMoV 00ToD, kol Boddk aniABev mpog £0vtdv.

24:20 And when he saw Amalek and took up his parable, he
said:

“Rule of nations is Amalek,
but their offspring will perish.”

2 And when he saw the Kenite and took up his parable, he
said:

“Strong is your dwelling place;
even if you set your nest in a rock,

Zeven if a nest of cleverness accrues to Beor,
Assyrians shall take you away captive.”

ZAnd when he saw Og and took up his parable, he said:

“Alas, alas, who shall live when God ordains these things?
*And one shall go forth from the hand of Kitieans,

and they shall harm Assour, and they shall harm Ebreans,
and they too shall perish together.”

And Balaam got up and went away as he returned to his
place; Balak too went home.

24: The phrase xoi €é€glevoeton probably represents o'xs™, rather than the MT’s 0%y “ships."

3. Conclusion

Although the LXX can be said to generally follow the Hebrew majority text, there are multiple

instances where it agrees with other texts against the MT. For example, at 22:9 ti follows 2 in the SP

against the MT's "n. In 23:3b the LXX contains several lines absent in the MT and SP, but present in

4Q27. Although some LXX variants can be explained with recourse to the Samaritan text or the Scrolls,
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many of the major LXX variants have no extant Hebrew support. The LXX's preference for 6e6g has
no precedent in extant Hebrew texts. Neither does the LXX translation of 24:7, and the reading
avOpwrog in 24:17.

The translation character of the LXX Numbers 22-24 is not especially uncharacteristic of LXX
Numbers, nor of the LXX Pentateuch in general. The translator gives a generally isomorphic translation
where, within the constraints of the target language, each Hebrew morpheme is represented by one
equivalent Greek morpheme.® The translation is guilty of errors (possibly misreading o at 24:7;
1R at 24:17), ignorance (of proper names, e.g. 008 772 and Mmoot at 23:14), inconsistency and
variation in translation (as in the different terms used for the emissaries of Balak in ch. 22, for 121 in ch.
22, and 23p and 77X in chs. 22-23), as well as awkwardness (e.g. mpootiBnut for Ao° in 22:15, 19, 25,
26). All these characteristics have precedent in the other books of the LXX Pentateuch. Less expected,
however, are the elements singled out for further study, the use of kOplog and 6edc, and the reworking

of elements of Balaam's oracles with eschatological or messianic significance, especially in 23:21,

24:7, and 24:17.

%Even in translations that are widely considered anomalous, see e.g. the discussion of 24:7 in the following chapter.
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CHAPTER TWO: THE DIVINE NAME IN THE LXX BALAAM ACCOUNT

Chapter Synopsis: This chapter examines the translator's substitution of 0€og for 717" in the Balaam
account in the light of its context in the Septuagint version of Numbers, the LXX Pentateuch, and
contemporary literary context. I argue that this tendency reflects the translator's intentional attempt
to influence the reader's perception of the interaction of God and Balaam.

1. Introduction

As we have seen in the previous chapter, the translation of the divine name in Numbers 22-24
departs from the usual approach taken in the LXX of giving k0ptog for mm and 0ed¢ for ox. The
translator followed this practice throughout most of Numbers, but radically departs from it in his
translation of the Balaam account, frequently rendering mm with 8e6¢.”” Although some variation in
lexical equivalents is normal in the LXX, the sudden appearance of numerous 6ed¢ - M equivalences
raises questions about the translator’s approach to translation and his interpretation of the Balaam
account. The following tables summarize the translation of the divine name in Numbers and in the

Balaam account:

The Divine Name in the Book of Numbers®®
m ooR ox NN i Other | Total
KOpog | 369 ] 169 7 ] 18 | 395
0e0g 24 24 9 - 2 37" 62
Other 37 3™ - - -
Total 396 27 10 7 27

%7in all but one instance in the narrative portions.

S8Statistics for the Hebrew reflect the MT. I have footnoted evidence from the Samaritan text and the Scrolls where
appropriate.

AL 23:8.

*The translator gives Tpog OV KOplov Vudv for 0¥ o8 at 22:13. xOpiog appears without a clear Hebrew antecedent at
3:16; 5:9; 6:21, 6:24(27); 7:89; 8:13, 15; 10:36(34); 15:5, 14(15); 16:22, 20:9, 16; 21:7; 29:11; 31:3; 32:30.

At 9:19, 15:30, 16:5, 11; 22:13, 22, 23, 24, 25, 26, 27, 28, 31(2x), 32, 35, 23:3, 5, 8, 12, 16, 26; 24:13; 31:41. In nearly all
of these cases MT = SP, except for 23:3 and 23:6, where the SP agrees with the LXX against MT. At 24:13 both MT and SP
have the tetragrammaton, but SP also has *?x, not present in the MT. The Scrolls are unfortunately fragmentary at chapters
22-24, but 4Q27 supports the MT at 22:13, and the SP against the MT at 23:3.

"The Greek has phrases with no Hebrew equivalent at 23:3, 6, 15.
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The Divine Name in the Balaam Account (chs. 22-24)

mm ooIoR ox nR i Other | Total
KVPLOG 10 - 1 - - 17 12
Beb¢ 19 11 7 - 2 37 42
Other - - - - -
Total 29 11 8 - 2

In Numbers overall, 0ed¢ translates mm* approximately 6% of the time.” In chapters 22-24, nearly 66%
of the occurrences of M~ are rendered by 6e6c. What accounts for this radical change? The Balaam
account is a distinct literary unit in Numbers. Furthermore Balaam, is a pagan seer who communicates
with God, is hired to curse Israel, but blesses Israel instead, although ultimately he aids Moab in the
corruption of Israel. He therefore poses an interpretive challenge to readers of this text. Is Balaam a
righteous prophet or a corrupt seer? Does he really hear from and speak for God? This literary and
theological context likely influenced the translator's treatment of the divine names in the Balaam
account.

Studies of LXX translation practice rightly begin with an examination of the text-critical issues.
In this case the evidence of the transmission of the text and what we know of usual scribal practice do
not provide an explanation of the frequent use of 6€d¢ for mm. Therefore, it seems appropriate to posit
a literary or theological motivation for this aspect of the translation.

Martin Rdsel has made perhaps the most broad-ranging proposal about a theologically motivated

use of the divine name in the LXX.” He argues that textual criticism and scribal practice fail to explain

"The tetragrammaton has no Greek equivalent at 5:6 and 31:3; at 10:36(34) the translator takes mm” as a verbal form.

™ The translation lacks an equivalent for o>1%x at Numbers 10:9, and two occurrences of 17 are translated by eidwiov,
at 25:5(2x).

PAt24:4, 16.

"The translator gives TpoOg tOV KUplov VU@V for DX NoR at 22:13.

""The Greek has phrases with no Hebrew equivalent at 23:3, 6, 15.

If we were to exclude chapters 22-24 from this overall picture, we would see 5 instances of 0edg for M, representing
approximately 1.8% of the 267 total occurrences of mit.

Martin Résel, “The Reading and Translation of the Divine Name in the Masoretic Tradition and the Greek Pentateuch,”
JSOT 31 (2007): 411-28.
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the LXX treatment of the divine name. Instead, deviations from the standard translation equivalents can
best be explained exegetically. In nearly all cases, contextual factors are determinative. Therefore,
Rosel asserts, “one can also glimpse the translator's theological thinking in his use of the names of God
in the Greek Pentateuch.”™

Rosel proposes several contexts in which the 6g6¢ for mm* (and less commonly—x0p1og for
o°79x) occurs. One such category is that of judgment or punishment. For example, in Genesis 12:17
0e6¢ (M) afflicts Pharaoh and his house with plagues. In Gen 38:7 we are told that Er was sinful
before kVplog (M) but that 8¢ (M) killed him. In Genesis 6:6 66¢ (m71°) ponders that he made
humankind, and in 6:7 6e6g (M) declares that he will wipe them out. In Exodus 16:7 Moses and
Aaron tell the Israelites that they will see the glory of kOptog (m17°), for he has heard their complaining
against 0ed¢ (mm). ™

Another category Rosel suggests is in connection with foreigners.* In Gen 13:13, we are told the
men of Sodom are sinful against 6e6¢ (). In Gen 30:27, Laban declares that 8¢ (i) has blessed
him because of Jacob, and in 31:49 Laban calls 6e6g (i) to enforce the covenant between Laban and
Jacob. In Exod 3:18, oox M becomes Bedg in Moses' declaration to Pharaoh—the God of the
Hebrews should not be identified as “Lord” to non-Israelites.* Rosel suggests that the avoidance of
KVUplog when Balaam is addressed in Num 22-24 is motivated by this same tendency.

A tendency towards the use of 8ed¢ also appears in contexts involving displays of God's power.
In Gen 18:13-14, x0Op1og asks Abraham if anything is impossible with 6g6¢ (m). Similarly, in Exodus

13:21 it is Be6g (M) who leads by pillar and cloud. In a similar context, the LXX version of the

%R 6sel, “Reading and Translation,” 419.

810ther examples Rosel gives of 6e6¢ for mm” in contexts of judgment/punishment include Num 16:5, 11; Deut 2.14, as well
as different forms of the divine name in Genesis 4.

2R sel, “Reading and Translation,” 421-2.

8Rosel also cites Exod 5:2-3; 10:11 as examples of this tendency. (“Reading and Translation,” 421.).
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theophany account in Exodus 19 shows a decided preference for 6g6c.

Rosel also observes that the translators sometimes employed the name kVpog for other
theological reasons. He cites Gen 50:25, where the translator gives kVptlog for omx because, he
suggests, the context has to do with a promise that k0p1og will visit Israel (cf. Exod 13:19).* Rosel
argues that this tendency can also be found in the Hebrew text. He cites Donald W. Parry's study of
4QSam?, in which Parry observes that 4QSam® uses M more frequently than the MT and suggests that
this frequency of use signals the scribe's belief that mm is actively involved in the life of Israel.** This
suggests that the practice of emphasizing one divine name over another may have its origin prior to the
creation of the LXX.

Rosel adds that the scribe of 4QSam® appears to avoid using the tetragrammaton in contexts that
go against the view of mm as merciful.*® In the narrative that describes God killing David and
Bathsheba's first son (2 Sam 12:15), the MT has mm* and 4QSam® has 0*1ox.

Rosel provides a plausible theoretical argument for theologically motivated substitutions of 6edg
for mm in the LXX. Absent from his essay, however, is any discussion of the textual background of the
examples he cites. Do any of these cases have a textual basis? Furthermore, Rosel's thesis suffers from
an over-reliance on isolated instances of 6e6¢ for mm* which could easily be a result of the apparently
random textual variation that occasionally occurs in the transmission of Hebrew and Greek texts.
Except for the Balaam account, none of Rosel’s examples have enough 6gd¢ / mi equivalences to be

considered a pattern. Numerous counter-examples exist as well. The LXX often gives kVptog in cases

¥bid., 422.

%Donald W. Parry, “4QSam® and the Tetragrammaton,” in Current Reseach and Technological Developments on the Dead
Sea Scrolls (ed. D. W. Parry and S. D. Ricks; Leiden: Brill, 1996) 106-25. Cf. also Donald W. Parry, “Notes on Divine
Name Avoidance in Scriptural Units of the Legal Texts of Qumran,” Legal Texts and Legal Issues: Proceedings of the
Second Meeting of the International Organization for Qumran Studies, Cambridge 1995, Published in Honour of Joseph M.
Baumgarten (ed. Moshe Bernstein, Florentino Garcia Martinez, and John Kampen; Leiden: Brill, 1997) 437-49.

%R osel, “Reading and Translation,” 423.
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of judgment, in contexts with foreigners, and in displays of divine power.*” In the overwhelming
majority of cases, the LXX translators simply give the standard equivalent for mm or X irrespective
of context.

Rosel's thesis would be more convincing if he could point to a discernible pattern of divine name
substitution. One or two occasions of 0ed¢ for mm (or kOprog for o77x) could simply be examples of
random variation. Groups of these occurrences, however, could make random variation a less likely
explanation and provide a broader base of context for interpretation. This chapter begins, therefore, by
examining every instance of 8edg for M in Numbers, with a particular eye for contextual elements

that may have influenced the translator's rendering.
2. 0€6¢ for mm in Numbers

2.1. Outside of the Balaam Account.

Outside of Numbers 22-24, the translation 6e6g for ma* occurs only five times: 9:19; 15:30; 16:5,
11; and 31:41. These are discussed below.

Num 9:19 MT: mm nnginnx 5212 1w (SP)

LXX: kol dpvrdEovon ot viol Topani v dvAokny T00 Be0D
The Greek text, with the future verb pvAd&ovtar, reads like an instruction, whereas the Hebrew
is straightford narrative. In 9:19 the narrator tells us that the Israelites kept the command of God by
remaining where they where camped while the cloud stayed over the tabernacle. k0p1og is frequently
used in the surrounding context, and it is unclear why the translator preferred 6e6¢ here. One Greek
witness gives kVplog: manuscript 129, supported by Aeth Arm Bo. That k0p1og is secondary is

indicated by the paucity of witnesses, and can be accounted for on the basis of the surrounding context.

¥Eg. Numbers 16; Genesis 19:24; Exodus 8.
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Verse 23 has v ¢vAoxnyv kvpiov, and Tpootdyotog kuplov appears several times in the nearby

VErsSEs.

Num 15:30  MT: a7 xn mmnx (SP)

LXX; t0v 80V 0Ut0¢ mapo&vvel

The context here concerns regulations about offerings for sin. Different regulations exist for
different offenses. Verses 30-31 describe the person who nopo&vver (“provokes”) God. No offering
exists for him; he is to be cut off from the people of God. In this case, there may be a syntactical
explanation. Wevers points out that the translator usually represents the direct object marker nx with
tov. This presents a problem to the translator in the present context, because he usually employs the
phrase tOv x0ptov to render 7% nx.*¥ In order to avoid this, the translator gives 8edc. The translator
also uses mapo&Ovm, “provoke, irritate,” which Wevers suggests is a weaker word than 57
“blaspheme,” resulting in a milder condemnation.* Instead of blaspheming Yahweh, the individual is
guilty of merely a “provocation of deity.””® However, one should be cautious of comparing the relative
strength of Greek and Hebrew terms, and it is not completely clear whether the translated text was an
intentional avoidance of kOptog by the translator, or an attempt to preserve translation equivalents he

had established earlier.
Num 16:5 MT: owixnx M v P2 (SP)
LXX: Enéokenton kol €yvm 0 0£0g 100G OvTog oTo

Num 16:11  MT: mm5p oo e~ mox 195 (SP)

LXX: oVte¢ 6V Kol TOG0 1) GUVOY®YT GOV 1) GLVNOPOLIGUEVN TPOG TOV OOV

BWevers, NGTN, 251.

¥ropo&ovem appears for 772 in one other case in the LXX, at Isa 37:23, where the translator renders tivo Gveidioog kol
nopmuvag for nan nan nx. The term =71 is itself relatively rare, occurring only 7 times in the Hebrew Bible.
“Wevers, NGTN, 250-1.
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Numbers 16 describes the rebellion of Korah, who leads a group of Israelites who protest that
they too should be able to perform the duties of the tabernacle. God rejects the offering of Korah and
his men, and the earth opens up and swallows them. In 16:5, the translator takes the text in a somewhat
different direction than the Hebrew. In the Hebrew, Moses tells Korah, “In the morning the LORD will
make known who is his, and who is holy, and who will be allowed to approach him; the one whom he
will choose he will allow to approach him.” The Greek translates the imperfect Hebrew verb with a
perfect, with the result that Moses says, “God (6 6g6¢) has enrolled, and he recognized the ones who
are his and who are holy, and he brought them to himself, and those whom he chose for himself he
brought to himself” (NETS). In the LXX, God has already judged the ones who belong to him: those
who are holy and obedient.

In 16:11a Moses tells Korah, “Thus are you and all your congregation that has gathered together
against God (1] cuvnBpoiouévn Tpodg OV Bedv).”' Tuvodpoilm, “gather together,” is an acceptable
counterpart to the Niphal of 77, “gather.”®” The sense of the verse is similar to that of 15:30, discussed
above. However, the Hebrew has no direct object marker, and thus there is no readily apparent
syntactical reason for the translator's choice of 6g6g.

A few witnesses give kUptog instead of 6e0¢ in 16:5, 11, and Wevers concludes that kbpiog is an
early correction.” Any reason for the substitution of 8¢ in Numbers 16 is unclear from the text, and

in nearby contexts kVplog often appears for mm, e.g. in vv. 7, 17, 30, 35.

Num 341 MT: memems mm me exo 1757 MYORS MY AN oonTnR w1 (SP)

LXX: ko1 €dwkev Mmuong 10 T€A0G Kuple 10 ddaipeua 100 Beob 'EAealop td iepel,

°! The reading x¥Op1og is supported in the Greek by 426, and in other witnesses ““cod 100, Aeth, and Sa.

This is the only instance in the LXX where 7" is translated by cuvo@poilm. The translator renders 72" by émicuvictnut at
14:35; 27:3; mpocépyouar at 10:4; cuvdyw at 10:3. At Numbers 17:19 the translator gives yvocbnoopad for 72y, this
equivalence also occurs in Exodus at 25:22; 29:42; 30:6, 36.

“Wevers, NGTN, 261.
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Koo GLUVETOEEY KVPLOG T MmuoT).
The translator has added kvpie (without a counterpart in MT, SP) and given 10 ddoipeuo tov
000 for mm mn.** Unlike the other occasions discussed above, this occurs in a positive context.
Since he has added xvpiw, probably to harmonize with other occurrences of 10 T€log kvpiw (31:37, 38,
39), it is possible he chose to use 6e6g for sake of variety. Wevers suggests that since the translator has
added xvpiw, the use of Bedg avoids the possible perception of a repeated M1 in the parent text,

although it is unclear why this would be considered a problem.”

2.2. The Divine Name in the Balaam Account

Num 22:13  MT: :mony 7915 nnb mm x> (SP, 4Q27)%
LXX: ovx adinoiv pe 60 Be0g mopetesOor ued’ vuwdv
Balaam tells the messengers to return to their own land, for “6 6g6¢ will not allow me to go with
you.” The Hebrew has mm*. The translator may have been influenced by the previous verse, where it is
o o8/0edc who speaks to Balaam. In the LXX Balaam tells the messengers to return mpog 1OV KVUpLOvV
Vu@v, probably following a Hebrew text similar to 4Q27, which (reconstructed) reads [ 2]x 105
AAs[ ]3I,

Most of the occurrences of 6edg for M~ appear in Balaam's encounter with the Angel of God:

LXX MT (SP)”
22:22%  xod véotn O Gyyelog 100 Be0D EvLoBAAAELY 0LOTOV 1 kb 7972 M RS 23
22:23 Kot 1dovoo 1) 6vog Tov dyyelov 100 Be0b DT IRORTIR ORI XM

%Some minor witnesses (16, 46, 551, Aeth, and Syh) give xvpiov instead of Oeov.
Wevers, NTGN, 521.

%Witnesses included in parentheses indicate that they agree in the particular divine name although there may be slight
differences in phrasing.

"In all these cases SP = MT, with respect to the divine name used. The Qumran scrolls are unfortunately very fragmentary
in this section.

*The SP contains a variant in the divine name earlier in the verse, where it reads mm nx 9m™ against the MT’s £719% Ax—m™
(= LXX).
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22:24 Kot €0t 0 GyyeAog 10U B0V €v TG oOAOELY TRV D727 Pwwing M Non TRom

OUTEL®Y
22:25 Kot 1dovoo 1) 6vog Tov dyyelov 100 Be0D T TNRORTIR PART RO
22:26 Kol Tpoc€BeTo O Gyyerog 100 Be0D T2 MITIRER AoMm
22:27 Kol 180voa 1) 6vog Tov dyyelov 100 Be0b MM TRORTIR PN X
22:28 Kot fvoi&ev 6 B0g 10 oToUa THG GVOU PORT 2R T mNan
22:31 anekdAlvyev 8¢ 0 Be0g TV 0OBOALOVS Bokadi oroa rYTIR MM M
22:31 Kot 0pQ TOV QyyeAOV 100 B0V T TROTIR X
22:32 xod ginev adtd 6 &yyelog 10D 80D T IROR 1OR RN
22:34 kol einev Bodoop 10 dryy€hm xupiov T IXORTOR OYoa Rm
22:35 xod ginev 6 &yyelog 100 Be0D mpog Bokodi oYH2TOR I INOR RN

An angel blocks Balaam's way. In the Hebrew this is mm~ 7x%n, but the LXX gives 0 dyyelog 100
0e00. Although less common than &yyeAiog Kvpiov, dyyelog t00 B0 does occur throughout the
LXX, with no significant distinction from dyyelog kupiov.” The replacement of mm~ Ix%n with
dryyehog B0 occurs in 22:22,'° 23,24, 25,26, 27, 31,'' 32, and 35, the only exception occurring in v.
34. Wevers suggests that this exception is due to Balaam's repentance. In addition, 66g replaces M in

vv. 28 and 31, where one reads that 6 6e6¢ opens the mouth of the donkey and uncovers Balaam's eyes.

Num 23:3 MT: "nxp5 M TP o

LXX: € pot pavelton 6 0e0¢ v suvovtioet (SP 4Q27)'*

In the MT Balaam anticipates the appearance of mm, but in the LXX Balaam seeks the

appearance of 6 6e6c. The agreement of SP and 4Q27 suggests the LXX is following a Hebrew

Vorlage. After Balaam departs to go with Balak, the language of divine interaction with Balaam is

“E.g. Gen 21:17, 28:12 31.11, 32:2; Exod 14:19; Deut 32:8, 43.

'“The MT, supported by the LXX, gives o17x . The SP, supported by a number of other witnesses, reads mm* nx. Wevers
suggests that SP may represent the Hebrew Jorlage of the LXX, since LXX exhibits a marked preference for 6e6¢ (“The
Balaam Narrative,” 139).

"""Here only Rahlfs disagrees with the Géttingen edition, giving tov dryyehov kupiov.

'2SP gives *nmpb ooToR NP 59X, Similarly, 4Q27, although fragmentary, appears to follow the MT wording but has

oomoR instead of M.
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almost exclusively in terms of 6e6g. In 22:8 and 22:19, Balaam expects kvplog to tell him what to do,

but after his decision to go to Balak, he inquires of and hears only from 6 6gdg.

Num 23:3 4Q27: [pw 777 ombx By mpi] owbay WONw Su poa 23 (> MT SP)

LXX: ko1 mopéot Bolox €mi g Buciag odtov, kot Bodoow €nopetbn €nepmtiicon
TOV B0V Ko €mopevON evbeia (4Q27)

The LXX, supported by 4Q27, includes a line missing in the MT and SP texts. The editor of

4Q27 reconstructs oMb, '

Num 23:5 MT: opba 22 937 mm o (SP mm» x5, not extant in the DSS)

LXX: kot évéparev 0 Be0g pnua €ig 10 otop Bokadu
In the LXX 06 0e6g places the word in Balaam's mouth. There is some variation in the Hebrew
sources here: in verse 4 the SP and 4Q27 give oo & against the MT's 212, and in verse 5 the SP

again has M against the MT (not extant in the Scrolls).

Num 23:7 not extant in the MT, SP, DSS

LXX: ko1 €yevnOn mvevpo o0 €n’ oOT®,
The LXX includes this phrase which is not found in any extant Hebrew witnesses. A similar

phrase, ko1 €yéveto nvebpo B0 €v oOT®, appears in 24:2, supported by MT, SP, 4Q27.

Num23:8a  MT: bx map x5 2px m2 (SP, not extant in the DSS)

LXX: 1t apdoopon Ov un épatot Kvplog,

Num 23:8b MT: mm our x5 oo m (SP, not extant in the DSS)

LXX: 7} i kotopdoopot Ov un kotopaton 6 Bedc;
In 23:8 the divine names are reversed. Balaam declares, “How can I curse the one whom the

KVp10og (PX) has not cursed, or how can I denounce the one whom 0 8€6g (77°) has not denounced?”

105D JD XII, 234-5.
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The phrases are synonymous, and there is no apparent reason why the translator would have
intentionally departed from his source text. Furthermore, textual witnesses are divided between kvptlog
and 6g6g in the first line, suggesting that the translator simply followed the Hebrew text that was in

front of him.'®

Num 23:12  MT: 727 7mux 10K 22 M 227 X nx X577 (SP, not extant in the scrolls)

LXX: Ovyi 0co 6v €UPEAN 6 B£0G €16 TO GTOUOL LOV, TOVTO GVAGE® AOANGOL;
After the first oracle and Balak's response, Balaam declares that he will surely speak what 6 6ed¢
gives him to speak.

Num 23:15  MT: 12 m7px 211 (SP, not extant in Scrolls)

LXX: ¢ym 8¢ mopevoool ErepwTioot TOV OedV.

The Hebrew text is somewhat abrupt, and the translator provides a sensible paraphrase.

Num 23:16  MT: owba-ox mm 5pm (SP owba 5x mm J89n K9P, not extant in Scrolls)

LXX: kot cuviivineeyv 0 0€0¢ 1@ Bolaop
0 Be0g meets Balaam and gives him another message to speak. The SP supplies mm~ x5n. The SP

also includes x> at 23:4, 5.

Num 23:26 ~ MT: mpex nx M 927 wK 55 (not extant in the Scrolls)

LXX: To pripa 6 &v Aoknon 6 Bdc, 10010 Toow; (SP X o718 927 Twx "277 5o
TOYR)

Balaam reaffirms that he will do whatever 6 8€6g tells him. Although the SP usually agrees with

the MT in its use of either mm* or 21X, here it agrees with the LXX.

Num 24:4 MT: mm 1w mma wik (SP, not extant in the Scrolls)

LXX: 8otig dpoicity 80D idev

1%Wevers, Numeri, 280-1.

46



In the Pentateuch *7w usually appears as part of the compound *7w Dx. The LXX translators,
uncertain about the etymology of *7w, usually contextualized by giving 6ed¢, often with the pronoun
uov or cov, depending on the context.'” The translator lacks a pronoun here and at 24:16, possibly
because he thought it unnecessary, but compare the absence of the pronoun “my” in 22:18: kvpiov 00
000 for "1ox M. Although far from certain, these renderings may point to the translator's discomfort

with Balaam referring to xVptog as “my God.”

Num 24:13  MT: 2278 nx M7 227wk (SP, not extant in the Scrolls)

LXX: Ooa av €lnn 0 Bedg, Tavta €Epd;
In 24:13 Balaam repeats that he will speak whatever 0 66¢ (for mn~) speaks.

Num 24:16  MT: mn 7w mma (SP, not extant in the Scrolls)

LXX: kot Oposty B0 160V

Here, as in the similar phrase in 24:4, the translator gives 8ed¢ for *u.

2.3. Summary

Although throughout the book of Numbers the translator generally adheres to the usual LXX
equivalents for divine names, here he frequently gives 8edg instead of kvp1og. This is not a wholesale
avoidance of k0p10g, since in the narrative sections kVptog does appear for mm in 22:8, 18, 19, 34;
23:8,17; 24:1, 11. Balaam and Balak speak of k0ptog communicating to Balaam (22:8, 18, 19; 23:17;
24:13), however the translation never allows kVp1og to speak to or directly interact with Balaam.
Instead of the MT's angel of mm~, Balaam encounters the “angel of God.” The appearance of dyyelog

Kvpiov at 22:34 may be the exception that proves the rule.

Cf. Robert J. V. Hiebert, “The Hermeneutics of Translation in the Septuagint of Genesis,” in Septuagint Research: Issues
and Challenges in the Study of the Greek Jewish Scriptures (ed. Wolfgang Kraus and Glenn Wooden; SBLSCS 53; Atlanta:
Society of Biblical Literature, 2006), 93-95. Cf. also Wevers, NGTE, 73.
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3.

Clusters of 0£0¢ for mm in the LXX Pentateuch

The following texts are those in which 8edg appears for m three or more times in a single

narrative or literary unit. I have cast a rather wide net in an attempt to include all relevant data,

however it will become apparent that not all of these groups represent a pattern of intentional departure

from the source text. The texts are arranged in canonical order.

3.1.

4:1

4:3

4:4

4:6

4:9
4:13
4:15

4:16

Genesis 4:1-16: Cain and Abel

LXX

xod einev 'Extnoduny dvlpwmov S1t
100 B0V

fveykev Kduv amo 1@dv kopr@dv TG YNng
Buciov @ KLPLE,

Kol €Me1deV 0 B0 €nl APel Kol €ml
701G MPOLG CVTOD

Kod gimev x0p1og 6 Beo¢ 1 Kduv

xod ginev 6 B0 Tpog Kduvy

xod elnev Kdiv mpog 1ov kpiov

Kol elnev ahTd K0p1og 6 Bedg OV
oVTmG o O dmokteivag Kdy €nta
€KOIKOVIEVO TOPOAVCEL. KOl £0€TO
KVp1og 6 Be0g onueiov @ Kdv tov un
QAVELETV OLOTOV TAVTOL TOV EVPLOKOVTOL
oOTOV.

€ENABev &€ Kduv dimo mposwrov 100
Be0v

MT
TR TR TP AR

M 7R TRTRT DR PP X2
WIMATORY BamThR M LY
TPTOR M K™

TPTOR M K™

MoK 1P RN

P 1792 195 M 15 R
mX TPS_m oM op° oYY
R MR NPk

RAAR > pla) P Xx?

MT SP ] LXX, Not
extant in the Scrolls

MT SP 4Q2 ] LXX

MT SP 4Q2 ] LXX

MT SP ] LXX, not
extant in the Scrolls

MT SP 4Q2 ] LXX
MT SP 4Q2 LXX

MT SP ] LXX, not
extant in the Scrolls

MT SP ] LXX, not
extant in the Scrolls

The first cluster of 6e6¢ for M appears in Genesis 4:1-16, the story of Cain and Abel. In the

Hebrew version of this narrative, the tetragrammaton is used exclusively. The LXX, however, shows

variation in its choice of equivalents for the divine name.

In MT 4:1, Eve gives birth to Cain “with the help of mm,” but the LXX has 0 0g6g. In 3-4a, Cain
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and Abel bring their offerings to mv/xVprog . However, in 4b-5, it is 6 6€d¢ (for mm*) who regards
Abel's offering but not Cain's. When Cain becomes angry, k0ptog 0 6e6¢ (M) speaks to Cain (v. 6).
After Cain kills Abel, 6 8e6¢ (M) confronts Cain and pronounces the curse him (v. 9, cf. v. 10).'%
Cain appeals his punishment before kVptog (Mm). kOprog 6 Bedg (for M) qualifies the judgment,
placing a mark on Cain so that no one will kill him. We are then told that Cain leaves the presence of 0
Bedg (Mm).

In this account we see that the kvp1og for mn~ equivalence is avoided in most instances. The two
exceptions in vv. 3, 13 appear in the narration and have to do with making offerings and appeals to
KkVproc. In vv. 6, 15(2x) the translator gives kVplog 6 0e6g for mm, twice when God speaks to Cain, and
once when God places the mark on Cain. The reason for this use of the double name is not immediately
clear, however one might posit that the translator wished to include the term 6g6g, as he prefers 0 6£6¢
elsewhere in the passage.'” Elsewhere the translator gives 0 8edg for mm every time God and Cain are
brought into direct contact (4:1, 9, 10, 16). In addition, at 4:4-5 it is 6 0€6g, rather than M, who favors
Abel's offering over Cain's.

Can this aspect of the translation be linked to any other tendency present in the LXX here? Joel
Lohr has observed that the translator attempts to provide a theological explanation for God's preference
of Abel over Cain.'”™ He finds this primarily in the vocabulary of the LXX, which heightens the
contrast between the two and casts a negative light on Cain. In 4:2 the vocations of the brothers are

contrasted with 8¢ (MT has 1). Although the Hebrew uses the same term for both Cain's and Abel's

'%In verse 10 the LXX supplies 6 8edg, in the Hebrew the speaker is implied.

"7Wevers notes the translator's preference for the double name, but finds no apparent exegetical reason for it (NGTG, 60).
Outside of this passage and Gen 6-8 (discussed below), the translator adds 0gdg to form kVplog 6 Bedg at Gen 5:29 (kai dmwo
¢ Yfig g Ko pécoto kiplog 6 Bedc); 10:9 (odtog 1y yiyog kuvnyodg dvavtiov kvpiov Tod Ogod); 11:9 (kai Ekeidev
S1éomelpev avtodg KVplog 6 Bedg émi tpdcwmov méong Th¢ YiQ); 16:7 (edpev 88 adtiv &yyerog kvpiov Tod Ogod). The
translator adds kOpiog to form kvplog 6 0edg at 9:12 (kai gimev KOprog 6 B£d¢ TPdC Nowe). In all of these instances SP = MT,
not extant in the scrolls.

'%Joel N. Lohr, “Righteous Abel, wicked Cain: Genesis 4:1-16 in the Masoretic text, the Septuagint, and the New
Testament,” Catholic Biblical Quarterly 71 (2009): 485-96.
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offerings, mmn, the LXX distinguishes between the two, using Ovsio for Cain's and ddpov for Abel's.'”
Similarly, the MT uses nvw to indicate Yahweh's disposition toward both offerings, but the LXX uses
two different terms. 06 has regard for (éneidov) Abel's offering, a term that implies favor.' In
contrast, 0e6g “did not pay attention to” (0¥ npoceoyev) Cain's offering. After Cain reacts to God's

rejection of his offering, God tells him somewhat cryptically,

LXX MT
4:7 ok, €0 OpODS TPOGEVEYKNG, OpOAG 8E un 727 DXD N5 270N XD OX) NXD 2WnoN XD
SLEANG, NUOPTESG; NOVY OOV TPOG GE N 125N IR PN TR

AmOGTPOOT OLOTOV, KOl 6V GPEELS 0LDTOV
The translater, faced with both the difficult Hebrew and the apparent arbitrariness of God, interprets the
statement as a reference to correct cultic observance.

The final element Lohr finds in this LXX text is supported by the SP, Peshitta, and Vulgate.
Whereas the MT tells us that “Cain spoke to his brother Abel,” the LXX relates what he spoke:
AEMOmuev €1¢ 10 mediov. This phrase suggests that Cain's murder of Abel was premeditated, and
thereby casts Cain in a much more negative light. Interestingly, although Lohr notices the discrepancies
in the LXX's use of divine names, he fails to address them specifically. The presence of both a clear
bias against Cain and an unusual treatment of the divine names may be significant.

If we compare this pericope to the Balaam narrative, we find several similarities. Both Cain and
Balaam are seen as negative characters, especially in later traditions. Furthermore, in both cases God’s
relationship to the characters seems somewhat ambivalent. God rejects Cain’s offering and condemns
him for the murder of Abel, but also warns Cain and shows him a degree of leniency. In the case of
Balaam, Balaam is identified as one who hears from and is obedient to God, yet God becomes angry

with Balaam and nearly kills him. In Gen 4:1-16 and Num 22-24 we see an unusual pattern of

'L ohr cites Philo (QG 1.62) to discuss the difference between the two. For the purposes of this study, it is sufficient to note
that the translator apparently wanted to distinguish the two offerings (“Righteous Abel, Wicked Cain,” 487).
"0Cf. Gen 16:13; Exod 2:25.
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rendering the divine name, which includes 6 6d¢ in multiple instances where 219X is not present.
Both of these patterns have exceptions. When Cain makes his offering and appeals the harshness of
God's verdict, the LXX gives k0ptog. In Balaam's case, k0ptog appears only when Balaam declares his

sin before the angel of x¥prog. "

3.2. Genesis 6-8: The Flood Narrative

LXX MT!"? LXX MT

6:2  Qedg oo 1" xhprog 6 0£6g m
6:3  Kvplog O Bedg i 7.5 KOpLog 0 Ogdg e
6:4  Bedg oo 79" Qebg oo
6:5  KOplog 6 Bedg A 7:16 (1°) 0 Bedg oo roR
6:6  Bedg i 7:16 (2°)  kOprog 0 Bedg i
6:7  Bedg mm 8:1 (1) Bebdg oo
6:8  Kupiov Tod Heod mr 8:1(2°)  Beog oK
6:9  Bgdg ooN 8:15 KVpLog O B¢ ooN
6:11  Bedg oo 8:20 0edg i
6:12 xvprog 6 Bedg ooN 8:21(1°) kbHprog 6 Oedg i
6:13  fedg ooN 8:21(2°) kvprog O Bedg mT
6:22 Hplog 6 OedC oo roR

In the MT version of the flood narrative (Gen 6-8) mm* occurs 11 times, and &% occurs 12
times. In comparison, the LXX version has kVptog 11 times and 6e6¢ 23 times. The LXX translates the

divine names as usual (k¥ptog for mm, 8edg for o17K, kVOplog O Oedg for omHx M) seven times.'” The

!"Wevers notes that this is appropriate, as repentant prayer is only appropriately addressed to Yahweh, Israel's God. (NGTN,
379).

"">The Qumran evidence in Gen 6-8 is very fragmentary and does not contain any instances of kdptog or 86¢. Unless
otherwise noted, SP = MT with respect to the divine name used.

3Here the SP has ooy,

""*Against both the MT and LXX, the SP has M1 here.
AL 6:2,4,9, 11, 13; 7:9(vs. SP); and 8:1(2x).
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translator gives 0ed¢ for mm~ three times,''® and supplies x0Opog three times''” and 0ed¢ eight times''®
with no extant Hebrew equivalent. The translator's unsystematic approach in chs. 6-8 results in a text in
which kVplog never appears alone, although there are 8 occurrences of M occurring alone. We cannot
conclude that the translator simply avoids kVp1og , since he does supply kOplog without an extant
Hebrew counterpart. Neither does this reflect a preference for the combined designation kVptog 6 B€dg,
since 0=6¢ occurs alone 10 times in the narrative (for either mm or o1ox).'"”

Wevers suggests that the use of “Lord God” recalls the Eden narrative and its subsequent events,
and that it is appropriate in reference to God's favor for Noah.'”” However, he ultimately concludes that
the translator of Genesis uses the double name arbitrarily."*' In spite of this Wevers does suggest that
the inclusion of 6 6e6g throughout the flood narrative portrays God as creator, rather than as covenantal
Lord.'”

There is some similarity here to the Genesis 4 account, where the translator both substitutes the
Greek generic term for deity for the tetragrammaton and adds it to k0p1og despite the absence of that
usual Hebrew counterpart. Although the translator's interpretation of the text is not as apparent as it was
in Genesis 4, the texts do share some similarities. The element of divine judgment is present in both
accounts, and it is possible that the translator was uncomfortable with the actions of God. Here, in the
context of catastrophic judgment, 6 6e6¢g becomes the dominant term in this theologically unsettling

account of a God who judges and destroys human civilization.

16At 6:6, 7; 8:20.

7At 6:12, 22; 8:15.

SA(6:3, 5, 8, 7:1(SP = G), 5, 16b; 8:21(2x).
"Excluding the phrase “sons of God.”
20Wevers, NGTG, 78.

2bid., 82.

bid., 79.
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3.3. Genesis 13: Abram and Lot Divide the Land

LXX MT™=
13:4 Kol Enekorécarto €kl ABpop 10 dvoua Kupiov. MM S 002K oY XOp
13:10 (1°) wpo 100 KortaoTPEWYOL TOV B0V Xddoua kol 'opoppo. TR 070K M Ay e
13:10 (2°) g O mopP&de1c0g TV B0 Kol OG 1) YN AlyVmTov €mg DY TOND OISR PIND M0
€NOelY €lg Zoyopa.
13:13 01 8¢ GvBpwmOoL 01 £€v Z0dOUO1G TOVNPOL KO FINR D OURLM 0N 070 WK
opopTOAol £vovtiov 1o 800 ohodpoL.
13:14 ‘0 8¢ Be0¢ eimev T APpou mim it i o oy
13:18 Kol @Kodouncev €Kl Buclaotnplov Kupim. D b mam oy

Genesis 13 describes Abram and Lot dividing and settling the land. The expected translation
KkUptog for M is used twice (13:4, 18), where Abram is depicted building altars to Yahweh. The four
other occurrences of M in chapter 13 are translated by 60 6g6g¢. In v. 10, Lot surveys the land (the
narrator states that this is before 0 66¢ (m71°) destroyed Sodom and Gomorrah) and sees that it is like 0
nopadelcog tov Beov (M. In verse 13, after Abram and Lot settle in their respective places, the
narrator states that the people of Sodom were movnpol kol ouopT®AOL €vavTiov 100 Beov (M)
600dpa. In the following verse 14, 6 Bedg (M) speaks to Abram, telling him that he will give Abram
all the land.

In this chapter kVplog for M appears only in the context of worship—when Abram invokes and
builds an altar to Yahweh.'** 6 0e0¢ appears in connection with Sodom, and Sodom's negative
associations may have influenced the translator's use of that designation. The occurrence of ¢ 6€d¢ for

™M in v. 14 seems to break this pattern, but may have been used out of attraction to 6 0d¢ in v. 13.'*

'Z[n all these instances the SP support the MT against the LXX. The Scrolls are not extant after v. 3.

'2Similarly, in Gen 4:3 Cain brings an offering to xUpioc. However, compare Gen 8:20, where Noah builds an altar to 8edg.
ZWevers suggests that the use of 8edg throughout the rest of the chapter may be intentional, although he does not comment
on what the translator's intention may have been. (NGTN, 176-7).
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3.4. Exodus 3-6: Moses and the People

LXX MT™
3:18 ...xoi €peic Tpog avtov ‘O B0g TV "ERpainv TP1 D™ PR MY 1OR ONTRN
TPOSKEKANTOL NUOG ... Tvar OVCHUEY 1) OED HUOV. AP MM A L Y
4:1  ..&podoiy yap 6t Ok dntod cot 6 Bedg, Tt Epd TPOg M TOR IRITRD WX
o0TONG;
4:11 einev 8¢ xkVP10¢ TPOC MwucTy ... 0k £y KVP1og O I DI NPT L. R T R
0e0g;
4:30 Kol EAAANCEV A0POV TEVTO T PHULOLTA TOVTOL, O M 1277WK 227750 X K 927
gMéAnoev 0 Be0¢ TPOc MwuoTv... ... TERON
4:31 ... 0t €neok€yorto 0 B0 T0VG LVIOVG TopanA... DR MR M e ..
5:3  xoilAéyovowy ovtd ‘O Be0g v 'EPpoaimv M .. 1Y XIP2 D207 0K 1R
TPOCKEKANTOL NUOG ... OTWS OVCOUEV TM BED NUOV... TR b
5:17 ... Tlopevbduev Bhcmuev 10 Be®d NUOV. N> man 1ok ...
5:21 xoi einoy ool 180t 6 Bed¢ VUAG... ... OODP MT X7 OTOR 1AKM
6:26 ... 0l einev adtolg 6 Be0g £Earyaryelv ToVG VioUg "2 IR OTP DT AR WK ...

‘TopomA €x yNg AlyOmTov LV SUVAUEL CVTAV.

TORIXTHY oRn pIRD SN

The early chapters of Exodus tell of the initial self-revelation of Yahweh to the people of Israel,

and their deliverance from captivity in Egypt. 6 6e6¢ occurs for m more frequently in these early

chapters than throughout LXX Exodus as a whole, but these occurrences are scattered more widely

than the groups discussed above.

In chapters 3-6 6 8e4g appears for mm eight times.'?’ In 3:18, God instructs Moses to tell Pharaoh

to release the Israelites. The translator renders o°ox M with 6 6e6¢ twice. In 4:1 Moses voices his

fear that the Israelites will reject his message and claim that 6 6g6¢g (M) did not actually appear to

him."?® In 4:30-31 Aaron tells the Israelites everything that 6 66¢ (m1) has spoken to Moses, and the

"%In all these instances the SP and Scrolls (where extant) support the MT against the LXX.
'"The translator also provides a 6£6¢ as a subject where it is implied in the Hebrew, in 3:12, 16(2x). The translator adds

0edc once, at 4:11. Once in this section (3:4) the translator gives kOptog where the MT (=SP) has o¥1%x, but this is probably
a result of assimilation to the kVOplog/mi earlier in the same verse.
ZWevers suggests that 0e0g is used to indicate that the people did not accept the revelation of God's name (NGTE, 40, 70).
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people believe that 6 0e6¢ (M) has taken note of their trouble.'® In 5:21 after Pharaoh has increased
the workload of the Israelites, the people confront Moses and Aaron and provoke the judgment of 6
0ed¢ (M) upon them for inciting Pharaoh's wrath. kVptog appears relatively frequently in these
chapters, in God's interaction with Moses and Moses' exchanges with Pharaoh. Wevers suggests that
the LXX intentionally delays the revelation of the name xUp1og to the Israelites until after the Lord has
revealed his name to Moses in 6:2-3, and to the Israelites in vv. 6-8."*° If Wevers is correct, these
chapters show an approach to the translation of the divine name that is primarily motivated by a
sensitivity to the narrative and its logic over, but not necessarily excluding, theological considerations.
However, it should be noted that 15X is frequently used by the MT in these chapters. Also, it
seems somewhat odd that the translator would allow Moses and Aaron to speak of k¥ptog to Pharaoh

(5:1-2), but delay speaking it to the Israelites.

3.5. Exodus 16: Israel Complains

LXX MT"!

16:7 xoi mpwil dyecbe v d0EoV KVPiov €V M E1GOKOVGOL TOV WD M MDD TR P
YOYYUOHOV VU@V €T T Be@- Nuelg 8¢ i Eopev Ot Wk D ma NN Moy oMK
dryoyyvlete xkoB’ fuov; arby

16:8 xai einev Mwvotig Ev 10 8186vou xipiov Huiv €omépog 23 272 0oh Mt PN R AR
KPEQ GOryEV Kol PTOVG TO TPM™L E1G TANGUOVIY, S0 TO M vawa pag =paa o Soxb
€160/KOVGOL KVPLOV TOV YOYYUGUOV DU®V, OV VUETG TN 1OY O ERRCWR DS RISR R
draryoyyvlete ko’ M@y NUETS 8€ TL EopeV; 0V Yop Kb MI5Y D ooIn by XD M

NUOV O YOYYLOUOG VUMV €0TLY, GAA™ 1) KortoL 700 B€00.

16:9 einev 8¢ Movofg tpog Aapdv Einov ndon cuvoyoyl vidv — mu55758 K 19RO moin raxm
‘Topon TTpocErBete evavtiov 100 Be0D- EIGOKNKOEV YOP  1X b ™ miT "85 127 ox1p° 13
VUDV TOV YOYYLOUOV. oI

'YCompare 4:28 where Moses tells Aaron all that kOp1og (771) has told him.

"NGTE, 57. Compare 5:17, 21 where 0gdg is used for M in contexts involving the Israelites. Larry J. Perkins, in his
introduction to the NETS translation of Exodus, acknowledges this possibility, and suggests that the translator may have felt
it more appropriate to use a generic term in Moses' first appeal to Pharaoh. (“To the Reader of Exodus,” NETS, 46).

'In all these instances, SP = MT with respect to the divine names used. Unfortunately, the Qumran evidence is too
fragmentary to provide any textual insights.
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In Exodus 16, the Israelites complain to Moses about their lack of food. God hears their protests,
and responds by sending quail and manna. Verses 1-12 describe the complaint of the people, and the
exchange between the people, Moses, and God. Most of the translations of the divine name are what
what we would expect: kVOplog represents M seven times, and k0p1og 6 Od¢ represents O>K M
once. In three instances, however, 0ed¢ replaces mm.

In 16:7, Moses tells the Israelites that in the morning they will see the glory of k0Optog (M),
because “he has heard your complaining against 6 8€6g (m).” In the following verse (16:8), Moses
tells the people that they are not complaining against Moses and Aaron, but against 6 8ed¢ (for m). In
16:9 Moses and Aaron tell the people to come before 6 8edg (i), because he has heard their
complaining. In vv 10-12, x¥ptog (M) appears and promises to provide the people food, telling them
that then yvidoecs0e 611 £y®d KVP10g O BEOG VUMY (219X MM).

In this section the translator follows the standard translation for M in most instances, but departs
from this three times. Wevers suggests that by using 8€d¢ in these three instances the translater
emphasizes the distinction between God and the people.'*? On the other hand, Martin Rosel suggests
this exemplifies a tendency he sees in the LXX to avoid xVptog in contexts of judgment or
punishment.'**

Although any of these explanations are plausible, it must be acknowledged that only three
occurrences of 0 6edg for the tetragrammaton stretches the definition of a pattern. If the translator
employs 0 6e6g intending to emphasize the distinction between the divine and human, why does he not
do this elsewhere? Furthermore, similar events are described in the surrounding chapters where the

translator is content to represent the tetragrammaton with kvptoc. In chapter 17, the Israelites complain

2NGTE, 246.
3R sel, “Reading and Translation,” 420-1. Cf also Deut. 2.14; Num 16:5, 11.
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and Moses responds, saying ti Ao130pe1cOE ot kol Tt Tepdalete KHpLov.

3.6. Exodus 19: Israel at Sinai

19:3

19:7

19:8

19:18

19:21

19:22

19:23

LXX MT!*

Kol Mwvoiig avépn eig 10 6pog 100 BeoD- Kot EKGAEGEV ODTOV  TOXR XIPM DTORTOX 170 M)
0 006 €k 100 Opoug Aéymv Tdde €peic td oik® Tokmp kol m"25 928N 15 MRS TR M
avoryyeAelg toig viotg Topani X 2135 Tam
NABev 8¢ Mwuotg kol kdAeceV TV TPEGRLTEPOLG TOD o™ oum prS ROpM M XA
A0, KOl Top€ONKEV 0TO1G TAVTOG TOVG AOYOUG TOVTOVGS, OVG =X 19X 0°1a71-9 PX ore»
oLVETOEEY 0T O BebG. R e
dmexpiOn 8¢ mog 6 Aadg OpoBLLadOV kod eirnay [Mdvta, doar 55 AR 17 oo uem
elnev 0 Bed¢, TOMNGOUEV KOl AKOVOOUEDD. AVIVEYKEV OE FUR WM bl Mo 27w
MamvoTig To00g A0Y0VG T0V AoV TPOG TOV OOV, STbR OpT AR
70 &€ 0pog 10 Zva Ekomvileto OAov du TO KaToBePnKeEva T R R 19D WY o M

ToV B0V €n° aOTO €V TLPL, Kol AVEPULVEY O KOTTVOG (G YD WY Spm wka M oy
KOmVOG Kopivou: kol €£€otn Tag 6 Ao0g ohOdpoL. SIRR WSS T w2
xod ginev 6 00¢ Tpdg Mawvchv Aéymv Kataog Stopdptopot  oua Tum 79 munbr mo nkn

M Ao®, UTOTE €YYICMOLY TPOG TOV BEOV KOrTovonooi, Kol San mxTS METoR TR
€SOV €€ VTOV TANB0G: 99 190
Kol ol lepelg ot £yyilovieg xuplw 1@ Be® drylacOnToay, MIMDR orAT ovTon on

UATOTE AMOAAGEN G’ DTV KVPLOC. MM o2 PIRTR WP
xod einev Mwuoig mpog 1ov Bedv OV duvhiceton O Aadg o BorRD MR T R
TpocovoBivaL TPOg TO 6pog TO Z1vh: oL Yop FRTEM ORTD 10 R nbyS

SlopepapTopnoot MUIV AEYy®Y A¢opioar 10 6pog Kol ayiocon  mgipy mmnx 2im ik’ 2
oVTO.

Exodus 19 describes the events that took place directly before the giving of the Ten

Commandments (ch. 20). Although 6 66g appears for M nine times in this chapter, k0p1og also

appears for mm nine times. In verse 3, Moses goes up to 21787 (= SP). The Greek, however, has

Moses going up €ig 10 6pog 1oV Be0v. This is apparently a move by the translator to preserve the

transcendence of God by putting a little more distance between Moses and God. This is followed by a

series of 0 Bedg — M equivalences. In the text, after Moses goes up to the mountain of 6 6edg (271Hx),

34In all these instances, SP and the Qumran material (where extant) = MT with respect to the divine names used.
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0 0e6¢ (M) speaks to Moses from the mountain.'** Moses tells the elders of the people what 6 66¢ (7
m) had commanded him (v.7). In verse 8 the people respond that they will do whatever 6 6ed¢ (M)
says, and Moses relates these words to 0 6d6g ().

In the following verses (9-17), Moses receives instructions about setting limits around the
mountain. The translator gives the standard translations kVp1og for mm~ four times and 6 86¢ for o o>x
once. kVp1og speaks to Moses twice (ginev 8¢ kvprog tpdg Mwuctiv); Moses relates the words of
KVp1og to the people (dvnyyelev 8¢ Mmvuong To prpoto 100 Ao Tpog kvptov), and the Lord tells
Moses that on the third day xatofnoeton kOplog €nt 10 6pog 10 Zivor €VOVTIOV TovTog ToU Acov. On
the third day Moses takes the Israelites €ig cuvéavInoly 100 Bgov.

Verses 18-25 contain several more instances of 0 6g6¢ for mm*. In v. 18 6 6g6¢ (M) descends to
Sinai with fire. Verse 19 has 0 6e6¢ (21x) answering Moses. In v. 20, it is kOprog (M) who descends
on the mountain and calls Moses. However, in v. 21 it is 0 66¢ (M) who tells Moses to warn the
people to not approach 6 66 (). In v. 22, the priests who approach kvpim 1@ 6e® (MT~5X) must be
sanctified. In v. 23, Moses tells 0 6ed¢ (mim) that the people will not be able to approach the mountain.
In v. 24, xOp1og (M) tells Moses to go down the mountain, and to bring Aaron up. He warns Moses to
not let the people come up to 6 6£dg (Mmm)."*°

It is difficult to discern a pattern in the translator's treatment of the divine name here. In v. 18, 0
0e6g (for M) descends to Mt. Sinai, in v. 20 it is k0p1og. In v. 10 6 B€d¢ speaks to Moses, but in v. 21
it is kOproc. Wevers comments that vv. 7-8 show a pattern in which covenant-making is expressed in

terms of God and people, although he acknowledges that this is not the case in parallel passages, e.g.

3This second instance of 8edg is probably a result of assimilation to the first instance.
At the end of v. 24 xVp1og appears with no Hebrew equivalent. The translator was probably influenced by the similar
construction in v. 22.
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24:3, 7.7 Although the frequent use of 6 8¢ for mm* was a deliberate choice on the part of the

translator, his lack of consistency or any apparent pattern in this substitution obscures his intent.

3.7. Exodus 24: Theophany

LXX MT"#

24:2 | kol €yylel Movong povog tpog tov Bedv, odtol 8€ 0K W XS oM MATOR 1720 TR W
€YYoV 0 8 Lo0g 0V GLVOVOPNCETOL LET CVTOV. w1 x5 ovm

24:3 |eion\bev 8¢ Mmuoig kol S1nyncoto T Ao® TovTo, To. MM 27750 NX oph Teom Twn Xan
pnuoto; 100 B0 Kol o Stkonmportor drekpin 8€ mog O D opnho 1wm DB NN
A00G 0oV g Aéyoveg TTdvtog Tovg A6youg, o MM 927K 27277750 1K TR
EAOANCEV KVPLOG, TOGOUEY KOl AKOVGOUED L. i

24:5 | kol €Eanéotelley T0VG VEQVIoKOUG TV VIRV TopomA, kol | 192 ¥90m DRI 12 prnx nown
AVIVEYKOY OAOKOVTOUOTA, Kol £Bvooy Bucloy cwtpiov D™D M2 oy oA mam
10 Be® poocyapioL.

24:16 | kol kotefn 1 86Ea 10V B0 €ml 10 Opog TO Zvd, Kol FOSM IO ITHY MRS 1O

€KGAVYEV 0OTO 1 VEOEAN EE NUEPOS KO EKAAECEV
KVp1og 10V Mmvuonyv 0 Nuépa th £B00un €k L€cou g
VEPEANC.

DM RO XPM oM WY aon
AT T I

There are four occurrences of 6 6e6g as an equivalent for m in Exodus 24. The chapter begins

with 6 8¢ (279%) commanding that Moses, Aaron and the seventy elders of Israel come up to to

worship at a distance, but that only Moses could come near to 0 66¢ (M) (v. 2). In the following

verse (3), Moses reports what 6 8e6¢ (") commanded, and the people respond that they will do what

KUp1og (Mm*) commands. In v. 5, Moses sends young men to offer peace offerings to 6 6edc¢. 24:16 says

that the glory of 6 6g6¢ (M) came down on Mt Sinai.

Wevers observes, “Throughout the entire account of ch. 24 all the references to mm* have been

changed in Exod to “God” except where he is presented as speaking in vv. 3, 4, 7, 12, 16 or as making

the covenant with Israel (v.8), and the reference to the glory of the Lord in v.17.” He concludes that

YINGTE, 296.
"¥[n all these instances SP = MT with respect to the divine names used. The Qumran evidence (in this case 4Q22) is too
fragmentary to shed light on these verses.
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whenever human action is described, the LXX avoids a reference to “the Lord.”'* If this is indeed a
distinction the translator makes, it is a subtle one. Verse 3 is illustrative, where the translator gives
different renderings for the divine name in the two similar phrases: mwévto T priporte. 1o 8o (M)
and A0yovg 0V EAGANCEV KVPLOG (M).

The context of covenant-making is similar to that in Exodus 16. However, kVptog also appears
for mim multiple times in chapter 24. In verse 1, Moses is instructed to come up mpog kvplov, along
with other leaders of the people. In 24:3, 7 the people respond that they will do and heed all that k0Optog
has spoken. At 24:8 Moses sprinkles blood on the people and declares the covenant that kVOplog made
with them. In verse 12 k¥p1og tells Moses to come up to him on the mountain, and in verses 16 and 17

KVp1og speaks and appears to Moses.'*’

3.8. Summary

These groups of passages discussed above in which 6 0gd¢ is the counterpart to 77> are
characterized more by their diversity than their unity. No single context, theme, or issue unifies all of
these texts. None give 0 0e6¢ for mm exclusively, but they instead contain a mixture of standard and
non-standard translation equivalents. Often, K0p1og appears for M in the majority of instances.
Furthermore, the use of the combined designation kOptog 6 6ed¢ complicates the question of the
significance of the divine names, and suggests that perhaps the question of the LXX's use of the divine
names should not be reduced to a binary simply between 6 6e6¢ and k¥Op1oc.

In Genesis 4, the LXX translator wrestles with the apparent arbitrariness of God's preference for
Abel over Cain. In the Greek text, Cain and Abel are further differentiated, and Cain is cast in a

negative light. We find a consistent inclusion of 6 6e6¢ when God interacts with Cain, with the

NGTE, 379-80.
°Exodus 24:3 also has an instance of 06g for mm, followed by xVptog for M1 in the same verse in a similar context.
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exception of the offering to kOplog and Cain's appeal to God that his punishment is too great.

In the flood narrative (Genesis 6-8), the translator shows a considerable inconsistency in his
translation of the divine names. K0p10og never appears alone, and we see a marked preference for the
combined designation kVp1og 0 66¢. This preference for including 6 6€dg, though not always to the
exclusion of kVploc, suggests the translator was not simply avoiding k¥Optog, but perhaps found a
special significance in 0 8ed¢ that he wished to highlight.

In Genesis 13 0 8edg appears for M in contexts involving Sodom. This may be due to the
negative associations with Sodom, and God's imminent destruction of the city. There is, however, no
such tendency to avoid kOptog when the destruction of Sodom and Gomorrah is actually described.'"!

Exodus 3-6 shows a frequent avoidance of kvptog, possibly to reflect the Israelites' ignorance of
the tetragrammaton until its revelation to them in chapter six. If this is correct, it suggests that the
translator understood x¥Up1og and the tetragrammaton to be closely linked, and that the translator took
the narrative into account in his choice between using k0p10g or 0 0g6¢. The translator of Numbers
may be revealing a similar sensitivity to the logic of the narrative in his treatment of the divine name.

Exodus 16 employs 0 6g6g as the counterpart to M twice when a complaint has been expressed,
and once when the Israelites are told to assemble before God, also in the context of complaint. The
translator may have adopted 6 6€6¢ to emphasize the distinction between the people and God, or to
avoid k¥plog in association with punishment or judgment. 6 6e6g appears instead of kVOptog only three
times, making it difficult to ascertain a pattern or intent here.

Exodus 19 uses 0 6ed¢ for M nine times. Wevers suggests that the translator wanted to put
covenant-making in terms of 6 6e6¢ and the people. However, covenantal language is featured

prominently in the following chapters, with no similar preference for 6 6edc.

E.g. xod &yéveto &v 1@ £xtplyon kvplov (B719KR) Tdoog T TOAELS THG TEPLoikov £uviodn O B¢ (B9K) T00 ABpoop
Kol €EomEOTEILEY TOV AWT €K HEGOD THG KOTOOTPOOTG £V TA KOTOGTPEWHL KVUPLOV TG TOAELS €V OIIG KOTWKEL £V LUTALG
Aot (Gen 19:29).
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In the account of theophany in Exodus 24, in a context similar to that of Exod 19, there is a
tendency to employ 6 8€6g except in instances of divine speech. However, there are exceptions here
too, as in 24:3: mavto o prnorta 1o Bg0V... I1dvtog Tovg Adyoug, 0V EAGANGEV KVPLOG.

We can arrive at the following conclusions based on the above survey of groups of appearances
of 0 6e6g where kVOprog would be expected: (1) Most of these instances do not correspond to any extant
Hebrew text and are not the result of any particular linguistic constraint.'** (2) These groups of 6 6dg
for mim are therefore most likely theologically or contextually motivated. (3) There is no single
theological issue or theme that is characteristic of all these texts, and it is therefore unlikely that all of
these translations of 0 8ed¢ for M~ share the same motivation. (4) Occurrences of 6 6€6¢ for m,
especially in Genesis 4 and 6-8, often appear in contexts in which 8ed¢ also occurs as a plus. This
suggests that perhaps inclusion of ¢ 6e6g rather than avoidance of k0piog may be a better way to

characterize what we find in the LXX.

4. Extra-biblical Evidence

Outside of the Old Testament there is some evidence that the terms 6g6¢ and k¥Up1og could be
associated with different attributes of God. Different sources, however, disagree on which particular
attributes were assigned to which name.

Philo asserts that the terms 8€6g and kVp1og refer to the two principle characteristics (or
activities) of God, which he calls duvéueic.'* According to Philo, 86 refers to the beneficent and
creative aspect of the divine, and k0Up1og to the ruling and judging aspect. In one case, Philo explains

the significance of the three figures visiting Abraham before the destruction of Sodom (Gen 19):

2 ¢, supplying an implied subject, etc. This is especially clear in Genesis 4 and 6-8, where the translator often gives
KVplog 0 Bedg for mim.

3Symbolized by, for example, the cherubim (QF 2.62). See also Abr: 24:121; Plant. 20:86; Mos. 2:99; OG 2:51; Her. 6:22-
23 For a more detailed discussion of Philo's conception of God see Edwin R. Goodenough, By Light, Light: The Mystic
Gospel of Hellenistic Judaism (Amsterdam: Philo Press, 1969), 211f.
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[T]he one in the middle is the Father of the universe, who in the sacred scriptures is called by

his proper name, [ am that [ am [0 &v]; and the beings on each side are those most ancient

powers which are always close to the living God, one of which is called his creative power

[romtikn], and the other his royal power [Baciiikn]. And the creative power is God [0€d¢], for

it is by this that he made and arranged the universe; and the royal power is the Lord [kvptoc],

for it is fitting that the Creator should lord it over and govern the creature.'*
Philo generally employs an allegorical approach to scripture, in which literal elements also have
symbolic significance. In this case, the three figures visiting Abraham represent different divine
characteristics. Although the literal meaning does have significance, allegorical meaning is usually the
more important for Philo.'* In his exegesis he often employs etymological resemblances, and here he
may have been influenced by the common use of k0Up1og to refer to figures in a position of authority
and power: rulers, heads of households, and deities.

The rabbis also held that the divine names were associated with different aspects of God. They,

however, drew the distinction differently. They taught that the tetragrammaton was to be associated to

God's mercy, and o15x with God's judgment. The Midrash on Psalm 56:3, for example, states:

In God—I will praise His word—in the Lord—I will praise His word (Ps. 56:11). What is the
difference in meaning between /n God and in the Lord? R. Nehorai explained that where God
(2°n2R) is used, Scripture is speaking of Him as meting out justice, as in the verse Thou shalt

not revile God (Ex. 22:27), or, as in the verse The master of the house shall come near unto God
(Ex. 22:8) [in both verses God is understood to mean “judge”]; but where Lord (i) is used,
Scripture is speaking of Him as meting out mercy, as in the verse The Lord, the Lord...merciful
and gracious (ibid. 34.:6). Accordingly, David said to the Holy One, blessed be He: “If Thou
metest out judgment against me, I accept Thee by saying, In God—I will praise His word,; and if
Thou metest out mercy to me, I accept Thee by saying In the Lord—I will praise His word. ”'*°

Neither of these interpretations of the divine names entail hard and fast rules. Rather they were
attempts to explain the lexical variation in the text. For the rabbis both aspects of God were not

mutually exclusive, but the use of different divine names could reflect the character of God and the

14 4br. 24:121; English translation from The Works of Philo Judaeus, the Contemporary of Josephus, Translated from the
Greek (trans. C. D. Yonge; London: Henry G. Bohn, 1854-5).

145peder Borgen, “Philo of Alexandria.” 333-342.

1$The Midrash on Psalms, (trans. William G. Braude; New Haven: Yale UP, 1959). For a more detailed discussion of the
rabbinic perspective on the names of God see Ephraim E. Urbach., The Sages. (trans. Israel Abrahams; Jerusalem: Magnes
Press, 1975), 1:448-61.
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nature of his interactions with humans. Dahl and Segal state,
The contradiction between the Philonic and rabbinic “system” of relating God's attributes to his
names is less important than it may seem to be. Both “systems” make it possible to see the
mixture of mercy and justice as fundamental to the relationship between man and God.'"’
Although Philo may be nearer chronologically and geographically to the translators of the LXX
Pentateuch, the texts discussed above suggest a closer correlation of the LXX and rabbinic
perspectives. Genesis 4, 6-8, 13, and Exodus 16 can plausibly be described as having to do with divine
judgment. The other passages examined above do not fit into this schema, and judgment does not seem
the appropriate category with which to associate the Balaam account. Both Philo and the rabbis were
attempting to resolve the question they saw raised by the text's use of these two terms for God. For the
LXX translators, this did not seem to be a major problem. The LXX readily interchanges 6 6e6g and
KUp1log, and we find no attempt in the LXX to use either 6 6£6g or kVp1og exclusively
Instead, we find that these divine names could be used in ways to sharpen or subtly alter the
overall sense of a text. Despite their differences, Philo and the rabbis both demonstrate that distinctions
in significance could be associated with the different divine names. Although they lived after the time
of the creation of the LXX, and were not translators themselves, they may represent a line of thinking

that goes back to or even predates the LXX translators. The translators, then, may not have been doing

something entirely new in their use of 6£6¢ and x¥ptoc.

5. Conclusion: the Divine Name in the Balaam Account

I began by examining the use of kVptog and Oedg in the LXX version of the Balaam account. The
Septuagint version generally avoids the use of kUptlog in contexts that involve Balaam, especially in
contexts in which Balaam communicates with the divine. Although Balaam can speak of xVptog, the

text never has kVplog speaking to or listening to Balaam. Instead, Balaam only interacts with 8edc. The

“TN.A. Dahl and Alan F. Segal, “Philo and the Rabbis on the Names of God,” JSJ 9 (1978): 1-28.
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single exception to this is in Numbers 22:34, where Balaam repents before the messenger of k0p1oc.

Outside of the narrative sections of the Balaam account, the translator normally maintains the
standard translation equivalents. Throughout the rest of Numbers, and even within Balaam’s oracles,
the translator does not show a marked preference for 0 66¢. This suggests that it is an aspect of the
narrative involving Balaam that motivated the translator to use 6 8ed¢ instead of kKVp1og.

In order to contextualize the Septuagint’s treatment of 8¢ and kVplog, I examined groups of
passages in which the LXX uses 0 0€d¢ as the equivalent for mm*. These passages are diverse, with no
single unifying aspect or theme. Divine judgment is a theme present in many, but not all, of these texts.
Foreigners appear in Genesis 13 and Numbers 22-24. Genesis 6-8 and Exodus 19, 24 contain displays
of divine power. It is difficult to show that any of these themes are connected with the use of 6 8ed¢ as
the equivalent for mi. One cannot, of course, expect to find a single characteristic that connects all
these occurrences. The Septuagint is a collection of translations, and although one can make some
generalizations about it, each translation of each book should be taken on its own terms. Furthermore, 0
0e6¢g / M equivalences are rare in the LXX, and the contexts in which these equivalences occur are
not entirely unique. Rosel overstates his case when he argues that nearly all substitutions of 6g6¢ for
mm* can convincingly be explained as theologically motivated translations.'** However, he is correct in
arguing for the possibility of a theological explanation for these renderings, and their likelihood in
some cases.

In the case of the Balaam account, the translator was likely motivated by theological concerns.
Substituting 6 6e6g for M results in a slightly different picture of Balaam’s relationship to God.
Instead of speaking to and hearing from k¥Op1og, the LXX’s usual equivalent for mm, the Greek

represents Balaam as communicating with 6 8e6c—perhaps a term less associated with relationship and

48R §sel, “Reading and Translation,” 422.
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devotion."”’ Although we have no explicit evidence for the translator’s bias against Balaam (compare
the LXXs portrayal of Cain in Genesis 4), such a bias provides the best explanation of the translation,
and accords with the overwhelmingly negative bias against Balaam in the theological interpretation of
later writers.

In the LXX, the semantic distinction between 0 8e6g and kVplog (when used in reference to God)
is subtle at best, and it is questionable whether the readers of the LXX and of the Hebrew texts would
have walked away from the text with a significantly different sense of the relationship between Balaam
and God. For the translator, however, his use of 6 66¢ was a way of preserving the correct sense of the

text and maintained an appropriate distance between Balaam and the Lord God of Israel.

That is, in the narrative voice. Note that Balaam himself can speak about communication with x¥p1og.
As well as the inarticulated mvetpo 600 in 23:7 and 24:2.
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CHAPTER THREE: MESSIANIC INTEPRETATION IN THE LXX BALAAM ORACLES

Chapter Synopsis: The Septuagint translation of Balaam's oracles has often been cited as evidence of
a tendency toward messianic interpretation in the LXX Pentateuch. This chapter examines the
elements of the LXX translation that diverge from its presumed Hebrew Vorlage with potential
messianic significance: the translation of 23:21, the use of puovoxepwg in 23:22 and 24:8, the
translation of 24:17, and the term dvBpwmog.

1. Background

Balaam's oracles were vitally important texts in the Second Temple period and following."** Their
predictions of the exaltation of Israel and a future conquering and ruling figure provided fodder for
messianic speculation that could even fuel violent revolt. Although Balaam's oracles had little apparent
impact on the New Testament, evidence from the Dead Sea Scrolls and later Jewish and Christian
writings indicate their widespread significance.""

Portions of the Balaam oracles appear in the Dead Sea Scrolls corpus. 4Q175 (4QTestimonia)
contains an anthology of texts including Numbers 24:15-17."%2 Although 4Q175 contains no
commentary, many scholars conclude that these texts have eschatological significance and argue that
these texts were understood to be messianic.'”* MS A of the Damascus Document (CD 7:19) also
contains a reference to Numbers 24:17. The passage begins with quotation and exposition of Amos

5:26-27 and 9:11, but then gives a citation and interpretation of the star and the scepter of Numbers

'*"This chapter will focus on the content of Balaam's oracles. For a more detailed discussion of the figure of Balaam see e.g.
Charles H. Savelle, “Canonical and Extracanonical Portraits of Balaam,” Bibliotheca Sacra 166 (2009): 387-404; John T.
Greene, “Balaam as a Figure and Type in Ancient Semitic Literature to the First Century B.C.E., with a Survey of Selected
Post-Philo Applications of the Balaam Figure and Type,” Society of Biblical Literature Seminar Papers (1990): 82-147.

I There is no explicit citation of the Balaam oracles in the NT, although some have suggested that the Balaam narrative and
oracles forms the background for the Matthean narrative of the Magi, e.g. Raymond Brown, The Birth of the Messiah,
(Garden City, NY: Doubleday, 1977), 190-6. Balaam is used typologically in 2 Pet 2:15, Jude 11, and Rev 2:14 as a
representative of people who love doing wrong and lead people astray.

32Along with Exod 20.21b (SP = MT Deut 5:28-29 + 18:18-19), Deut 33:8-11, and probably a portion of 4Q379
(4QApocryphon of Joshua®). See Jonathan G. Campbell, The Exegetical Texts, (Companion to the Qumran Scrolls 4; New
York: T & T Clark, 2004), 88-99. Cf. also G.J. Brooke “Testimonia (4QTestim),” 4ABD 6:391-2.

'3 Arguing for messianic significance see e.g. Jonathan G. Campbell, The Exegetical Texts. (New York: T & T Clark, 2004),
88-99; G.J. Brooke “Testimonia (4QTestim),” ABD 6:391-2. But against see e.g. Joseph A. Fitzmeyer, who agrees that these
texts have eschatological significance, but argues that they are not explicitly messianic (The Dead Sea Scrolls and Christian
Origins [Grand Rapids: Eerdmans, 2000], 98-100).
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24:17. The writer interprets the verse as referring to two figures, the star representing the Interpreter of
the Law, and the scepter representing the Prince of the Congregation.'* Numbers 24:17-19 is cited in
the War Scroll (1QM 11:5-7) as part of a prayer given by the high priest before battle. The War Scroll
describes the future eschatological battle, but is not explicitly messianic. 1QSb 5:27-28 alludes to the
scepter in Numbers 24:17 in a blessing on the “prince of the congregation” that contains allusions to
Isaiah 11."° The frequency and context in which Numbers 24:17 appears in the Qumran literature leads
most scholars to conclude that Numbers 24:17 played a significant role in the messianic speculations of
the Qumran community, and perhaps the Jewish community as a whole.'*®

Balaam's oracles remained important even after the destruction of the Temple in 70 CE. The last
major Jewish revolt against Rome was led by Simon bar Kosiba in 132-135 CE. The rebellion was
steeped in messianic concepts and ideals, and Rabbi Akiba is said to have explained “a star shall go
forth from Jacob” (Numbers 24:17) as “Kosiba goes forth from Jacob” and to have called him “king”
and “messiah.” During the rebellion, coins were minted bearing the name and title, “Simon, Prince of
Israel.”"’

The Targumim generally show a messianic interpretation of Numbers 24:17. Targum Ongelos
reads, “A king will arise from Jacob, and the anointed one [xm ] will be consecrated from Israel.”'*®

Targum Neofiti states, “A king will arise from the house of Jacob and a redeemer and ruler from the

'*John Collins concludes from this citation that “Balaam's oracle was widely understood in a messianic sense and that the
“Prince of the Congregation” was a messianic title” (The Scepter and the Star, (New York: Doubleday, 1995), 64). Dana M.
Pike comments that the “Interpreter of the Law” is best understood as a future priestly figure, and is elsewhere called
“messiah” and “chief priest” and the “prince of the congregation” as a messianic military leader (“The Book of Numbers at
Qumran: Text and Context,” in Current Research and Technological Developments on the Dead Sea Scrolls (ed. Donald W.
Parry and Stephen D. Ricks; Leiden: Brill, 1996), 166-93. 183.)

33See Cathcart, “Numbers 24:17 in Ancient Translations and Interpretations,” in The Interpretation of the Bible: the
International Symposium in Slovenia (ed. Joze KraSovec; Sheffield: Sheffield Academic Press, 1998), 511-20. Justin also
conflates Num 24:17 with Isa 11 (1 Apol 32.12-13), which suggests the presence of a tradition of messianic exegesis of
these two texts.

'%See e.g. Jonathan G. Campbell, The Exegetical Texts, (London: T & T Clark, 2006), 93.

%"Joseph A Fitzmeyer, “The Bar Cochba Period” in Essays on the Semitic Background of the New Testament (ed. Joseph A
Fitzmeyer)., esp. 312-16.

¥Translation from Cathcart, “Numbers 24:17,” 512.
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house of Israel.”" Targum Pseudo-Jonathan reads, “When the mighty king from the house of Jacob
will reign, and the Messiah, the mighty scepter from Israel will be anointed.”'® The Targumim date
from a much later period than the Scrolls and the Septuagint, and so witness to the significance of the
Balaam oracles at a later period. However, they probably also preserve elements of older traditions of
Jewish biblical interpretation.

Within the corpus known as the Testaments of the Twelve Patriarchs, Numbers 24:17 is quoted in
the Testament of Judah and the Testament of Levi. T. Judah (24:1-6) alludes to Numbers 24:17 using
language of a “star of Jacob” and a “scepter” of God's kingdom.'®' In 7. Levi, the writer predicts a
priestly figure whose “star will rise in heaven like a king” (18:3).'°* Although the Testaments are
textually problematic and contain both Jewish and Christian material, they bear witness to the
application of Numbers 24:17 to a messianic figure in the early centuries CE.

The appeal of a Gentile prophet predicting the coming of a messiah was strong for the early
Christian writers. Despite the challenge posed by the character of Balaam himself (who was universally
condemned in the NT), they often appealed to Numbers 24:17 as a prediction of the coming of the
Messiah.'” For example, in his First Apology, Justin appealed to Balaam's prophecy as evidence that

the Old Testament predicted Christ, blending language of Numbers 24:17 with a citation from Isaiah

I1:
And Isaiah, another prophet, foretelling the same things in other words, spoke thus: “A star shall
rise out of Jacob, and a flower shall spring from the root of Jesse; and His arm shall the nations
trust.” And a star of light has arisen, and a flower has sprung from the root of Jesse—this

¥Ibid.

1Ibid., 512-513.

'%Ibid., 515-6; cf. Collins, Scepter and the Star, 91.

'’Collins argues that both of these text have Jewish cores to them, but that the combination of an eschatological priest with
royal messianic figure into one was the innovation of the Christian redactor (Scepter and the Star, 92).

'*Some writers attempted to disassociate Balaam from the content of his oracles, cf. Judith Baskin, Pharaoh's Counsellors:
Job, Jethro, and Balaam in Rabbinic and Patristic Tradition (Brown Judaic Studies 47; Atlanta: Scholar's Press, 1983), 102-
3. However, Baskin may not have accounted for the possible use of florilegia, which may account for the conflation of
Balaam's oracles with other texts that she cites.
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Christ.”'**

As Judith Baskin suggests, the frequent Christian appeal to the Balaam oracles may have incited
the nearly universal excoriation of Balaam in later Jewish interpretation.'® In Rabbinic literature,
Balaam is condemned for his attempts to curse Israel, and his involvement in leading the Israelites into
apostasy.

Scholarly opinion is divided over whether the Hebrew version of the Balaam oracles is itself
specifically “messianic.” However, it is evident that Balaam's oracles, especially Numbers 24:17, were
often taken as messianic predictions during the Second Temple and early Christian periods. Because of
this interpretive history, and on the basis of unique aspects of the LXX translation of the Balaam
oracles, scholars have often cited the Septuagint version of parts of Balaam's oracles as evidence of
messianic interpretation in the LXX Pentateuch.'®® The following study does not take a position on the
nature of the Hebrew text, but instead examines elements unique to the Greek version and asks the
question: Does the LXX reflect a messianic interpretation on the part of the translator, or do these
elements make the text more likely to be interpreted as having messianic significance by the earliest

readers of the LXX?

2. Definition and Method

For the purposes of this study, messianism will be defined as the expectation of a future

eschatological figure who will act as God's agent for the restoration of Israel.'®” Although non-royal

1] Apol. 32.12-13 (ANF 1:173-4).

'“Pharaoh's Counsellors, 92.

1E.g. William Horbury finds in the LXX Pentateuch evidence of continuity in messianic ideology between the period of the
Chronicler and the Second Temple Period (“Monarchy and Messianism in the Greek Pentateuch,” 102ff.); Schaper,
Eschatology in the Greek Psalter, 117-118; Vermes, Scripture and Tradition, 165.

'Or multiple figures. This is essentially the definition adopted by those scholars engaged in the question of messianism in
the LXX Balaam oracles: Collins, “the expectation of a figure who will act as God's designated agent in the eschatological
time” (“Messianism and Exegetical Tradition,” 129); Horbury, “Messianism is taken in the broad sense as the expectation of
a coming pre-eminent ruler.” (Jewish Messianism and the Cult of Christ, 6-7); J. Lust, “Messianism can be tentatively
defined as 1. The expectation of a future human and yet transcendent Messiah or saviour, 2. who will establish God's
kingdom on earth, 3. in an eschatological era. In its narrower sense, the expected saviour is a descendant of David.”
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forms of messianism may have circulated during the period in which the LXX was translated, the focus
on conquest and rule make royal messianism the relevant topic.

In this chapter [ will examine elements of the LXX that may have potential significance for a
messianic reading of the text. Since the focus is on the meaning and significance of the LXX text, I will
concentrate on elements which differ (in form or meaning) from the presumed Hebrew Vorlage, or the
Hebrew “majority text.”'®
The translations that will be examined are: (3) Ta £voo&a dpyovtwv &v avt®d (in 23:21); (4) mg

00&a povoképmtog for oxn NN (in 23:22 and 24:8); (5) the translation of 24:7; and (6) dvOpwmog in

24:7 and 24:17.

3. 10 €véota apyoviov £v avtd (23:21)

Numbers 23:21

LXX SP
ovk €atat noyBog €v Takwp, 2puma Y IR XD
00d¢ 0pONoeTON TTOVOG £V TopomA- SR By X0 XD
K0UP10g 0 B0 OTOV UET™ CVTOD, MY bR M
10 Evdoa dipyovIV £V aOT®. 112 75n nYm

Balaam's second oracle begins in verse 18 with the reaffirmation of God's constancy toward
Israel. God is not like a human that he should change his disposition toward his people, and God has
determined to bless Israel, not to curse it.'® Verse 21 continues this theme with a prediction that there

will be no misfortune in Israel. o0k €oton is a contextual rendering, and the future tense is closer to the

(“Messianism and Septuagint with Special Emphasis on the Pentateuch,” 142); Salvesen, “a Davidic or priestly figure who
will perform acts of deliverance for the Jewish people and establish God's kingdom on earth in the last days.” (“Messianism
in the Septuagint?” 245).

'E.g. “Gog” in 23:7 appears in the SP and likely in the LXX Vorlage. However, it should be discussed since it does not
appear in what may have been the most widespread Hebrew version, the MT, and has a cumulative effect with other
elements in the LXX translation.

'The translator, perhaps to soften the anthropomorphic implication, adds .
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Samaritan text here, which has v ax-x> “I shall not see” in contrast to the MT's »*277%% “he has not
seen.” The SP/LXX reading is a prediction of a future state of events, whereas the MT's reading directs
the oracle toward the past or present. uoy0og is somewhat unexpected here, as the translator of
Numbers usually gives auoptio for nw,"”* however it is acceptable in light of the following parallel
term 9ny (ndvog).

In the final line, m9n is translated by ta €vdo&o. mn refers to a loud sound, battle cry, or a
signal.' It occurs earlier in Numbers as the signal for the camp to depart (Num 10:5, 6), a celebratory
noise (29:1), and as a war signal (39:6). In each of these other instances, 770 is translated by
onuocio. Here, 1m0 probably describes acclamation given to a king.'”” The LXX's translation €v80&og
is a unique translation for 70 in the LXX. BHS suggests the translator read nv=m, and construed it
as “majesty.” Horbury comments, “The Septuagint with 1o €véo&a here leans in Hellenistic fashion
towards acclamation, do&oloyia, using €vdo&a “glorious things™ in a sense which corresponds with the
Hebrew use of [cabod] and its cognates in the sense of praise.”'”* In the LXX, £vd0&og most often
refers to the honor or esteem attributed to individuals.

A more dramatic departure from the Hebrew is the translator's replacement of 7% with
dpyoviwv.'”* Commentators have noted the tendency in the LXX to avoid Baciietc, often replacing it

with dpymv, and the general absence of Bacidetg from Jewish documents of the Ptolemaic period.'” In

At 5:15, 31(2x); 14:18, 19, 34; 15:31; 18:1(2x); 30:16.

"ICf. BDB, “mv1n.” Wevers emphasizes the audible nature of the term (NGTN, 396).

'"2C{. the translations of the NRSV, JPS. Compare Levine, who takes 2170 here as a battle cry of the divine king, God
(Numbers, 184).

'"Hobury, “Monarchy and Messianism,” 119.

174SP reads the same as the MT for this line. The editor of 4Q27 also reconstructs the scroll to agree with the MT (DJD XII,
235). It is possible that this reading reflects a Hebrew recension that substituted 77 with x'22., but there is no evidence for
such a recension here.

'E.g. Richard A. Freund, “From Kings to Archons : Jewish Political Ethics and Kingship Passages in the LXX.” SJOT 2
(1990): 58-72; Alexander Rofé. “Qumranic Paraphrases, The Greek Deuteronomy and the Late History of the Biblical x°1.”
Textus 14 (1988): 163-174; John W. Wevers, “The LXX Translator of Deuteronomy,” 57-89.
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later Hebrew usage x'21 tends to take the place of 751 in reference to Jewish rulers, and dpywv, a
common translation equivalent of x*2, may reflect this.'” Some scholars conclude that the LXX
translators were treading lightly in their political situation by avoiding the mention of future Jewish
kings (Baocireic).!”” Wevers, on the other hand, suggests that this tendency is motivated by a theological
conviction that only M is king of Israel.'” Regardless of the translator's motivation for avoiding
Booiretc, avoiding the term would not necessarily exclude readers from interpreting dpyovtwv as a
reference to kings. However, throughout LXX Numbers &pywv (for x'21) is used to refer to tribal
leaders, and this probably would have been the interpretation of the translator and his earliest readers.

The plural form, &pydvrwv, is also unexpected, and might possibly be understood as multiple
tribal leaders.'” Horbury suggests that the dpyOvtwv envisioned may have been Moses and Joshua,
commonly linked together in the LXX Pentateuch, as well as other tribal leaders.'® John Collins, on the
other hand, suggests it could be interpreted as a reference to the rise of a line of rulers of the tribe of
Judah."' This latter suggestion seems more consistent with the focus of the rest of the oracle.

Horbury argues that this use of dpywv facilitates an exegetical connection between this text and
others that use Gpywv to speak of Israelite kings:'®* Gen 49:10, Jacob's prophecy that an épywv (22w)
will not depart from the line of Judah; Deut 17:15, where Israel is instructed to set an dpywv (771) over
them; Deut 28:36, the prediction to Israel that the Lord will carry away o€ kot tovg 6pyovTig cov
(725n) to a foreign land where they will serve foreign gods; and Deut 33:4-5, Moses' prediction of an

“Gpyov (7o) in the beloved one, when rulers of peoples have been gathered together with the tribes of

"Hobury, “Monarchy and Messianism,” 93-4.

""Freund, “Kings to Archons,” 60.

"BNGTN, 396. Some commentators (e.g. Levine, Numbers, 2:184) interpret “king” here as referring to Yahweh. Evidently
the LXX translator did not take it this way.

"There is no clear evidence for a plural Hebrew Vorlage, although one may be suggested by Tg. Ong.“their king.”
'"®Horbury, “Monarchy and Messianism.” 120.

8Collins, “Messianism and Exegetical Tradition,” 142. Although he does not see this rendering as particularly
eschatological.

' Horbury, “Monarchy and Messianism,” 93-4.
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Israel.” dipywv appears in each of these texts, and interpretive connections would have been reinforced

by this shared rendering. Horbury concludes, “These three oracular passages [Gen 49:10; Num 23:21;

Deut 33:4-5] are made to refer, more clearly than in the Hebrew, to the Israelite succession of rulers,

and the use of archon in all three binds them more closely than in the Hebrew to the Israelite ruler

ordained in Deuteronomy.”'® Horbury's proposal is possible, but it should be remembered that dpywv

is a very common word in the LXX and therefore may not have attracted any special attention.'®*

Furthermore, little to no evidence exists that dpymv was seen as an exegetical link between these texts

around the time the LXX was produced. The scant nature of Horbury's evidence suggests we should be

cautious about assigning his theory too much weight.

4. povokepog for ORT in 23:22 and 24:8

23:22

24:8

LXX MT

0e0¢ 0 €Eayoryv ovToUg €€ AlyvmTov: 15 OXT PRYIND OTINAN ONTYIN B
¢ d0Ea LOVOKEPMTOG OLOTH. -

0 Be0¢c mdNynoev avTov €€ AlydmTov,

e 5OE0L LOVOREDOTOE 0O 19 DX DDOIND TUNED INTEW DX

£deton £6vn €x6padV adTOD, PR DT DAY 1Y oM DoR®

KO TOL TOYM 0LVTOV EKUVEALET, .
N , .l , rmn

Kol TG Boricty ahTob kortortoevoet

€x0pov.

In his engaging and controversial study on the LXX Psalms, Eschatology in the Greek Psalter,

Joachim Schaper makes an extended argument for the messianic significance of povoxepwg both in the

Psalms and in Num 23:22 and 24:8. Schaper's volume has received mixed reviews, but his work has

generated discussion and has significant potential impact on our understanding of messianism in the

LXX, and so deserves some treatment here.'®

"SHorbury, Jewish Messianism and the Cult of Christ, 48-49.
18 gpyov occurs 535 times in the LXX (Rahlfs), translating sar in 246 instances, rosh at 106 instances, "2 at
94 instances, '{'7?: at 18 instances, and multiple other terms <10 times each.

'8See e.g. Melvin K. H. Peters, review of Joachim Schaper, Eschatology in the Greek Psalter, JBL 116 (1997): 350-2.;
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The term ox1 appears nine times in the Hebrew Bible.'® Although the specific meaning of ox1 is
uncertain, in light of similar terms in cognate languages, the standard English translation, “wild ox,” is
adequate.' In seven of its nine occcurrences, the LXX translators gave povoxepwg as its equivalent.'™
Although povéxepmg means (etymologically) “one-horned” (NETS translates “unicorn”), there is some
uncertainty as to what the LXX translators meant by the term.'® In Deut 33:17 the translator gives
KEPOTOL LOVOKEPMTOG TOL KEPOTOL 00TOV “his horns are horns of a unicorn,” apparently unconcerned
about assigning plural horns to a unicorn.

This stereotypical translation of povokepwg for ok has often been explained as a result of the
LXX translators' general ignorance of ox9, and adoption of povoxepwg because of its connotations of
fierceness and power." Schaper objects to these explanations, arguing that the translators probably
were familiar with ox", a term in use only a few centuries earlier."' He suggests that anyone unfamiliar
with the bull imagery could have gone to Job 39, where its characteristics were described. Schaper
asserts that, instead, the LXX translators were deliberate in their use of povokepwg, choosing it because
of its particular connotations, and using other terms when deemed appropriate. Schaper cites Isa 34:7,
where the translator gives ot adpot (lit: “mighty ones”) for ox as an indication that povokepwg was
not adopted as a stereotyped rendering of ox", but was an intentional translation by the LXX
translators.

Schaper argues that povokepwg has a significant role in what he calls a “messianic network” of

Claude Cox, "Schaper's Eschatology Meets Kraus's Theology of the Psalms," in Robert J. V. Hiebert, Claude E. Cox, and
Peter J. Gentry, The Old Greek Psalter: Studies in Honour of Albert Pietersma (JSOTSup 332; Sheffield: Sheffield
Academic Press, 2001); Albert Pietersma, review of Joachim Schaper, Eschatology in the Greek Psalter, BO 54 (1997): 185-
190.

186At Num 23:22; 24:8; Deut 33:17; Isa 34:7; Ps 22:22; 29:6; 92:11; Job 39:9, 10.

81See HALOT, “axn,” 1163-4.

'88The exceptions are at Isa 34:7, where the translator gave oi &:8poi “the prominent ones” (NETS) for o»axn, and Job 39:10
supplies a pronoun instead of repeating the o of the previous verse..

%A TLG search of the term yields only 10 hits that predate the LXX.

“Schaper, Eschatology, 115-6 (quoting H. Brandenburg). Cf. Wevers, NGTD, at 33:17.

¥ISchaper, Eschatology in the Greek Psalter;, 115-6.
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texts in the LXX. In all of its Septuagintal occurrences but one, Schaper observes, povokepmg appears
in a positive context.'”> In the Hebrew version of Psalm 22 and the Hebrew and Greek versions of
Psalm 92(91), Schaper concludes that bull/unicorn imagery has to do with God's saving power.'” In Ps
77(78):69 the translator apparently read o127 (a possible form of o'nmx") instead of the more likely 077
(= MT). Schaper argues that Ps 77(78) directly contradicts Deut 33:17 by explaining and endorsing the
election of David and Jerusalem, in contrast to the religious tradition underlying Deuteronomy 33 that
holds the North (Shiloh) to be the center of the Israelite religion. Schaper finds it noteworthy that both
of these texts contain the imagery of the wild bull or unicorn to depict divine power or invincibility.'**
In addition to the term povoxepayg itself, Schaper finds unicorn imagery in the vision of Daniel,
in 8:5-8 where Alexander is represented as a single horn of a goat.'”> Although the reference is not to
divine glory or power, Schaper notes that unicorn imagery is used of a singularly important individual
who had a profound effect on his time. Schaper concludes, “Therefore we can assume a certain
structural similarity in the application of the imagery: both messianic figures and outstanding historical
personalities could be invested with literary imagery alluding to their virtually super-human powers.”"
Schaper concludes that the appearance of povokepwmg (with all its associations of divine power
and deliverance) links these texts (in the Psalms and in Numbers) together with other texts that were
taken to be messianic. This constitutes what Schaper calls “something like Septuagintal network of

messianic (or rather 'messianized') texts.”'”” These texts, linked together by their interpretation in the

Second Temple period, also became connected in translation via shared vocabulary, namely

'2The negative occurrence is in Ps 21(22):22, where in the Greek the psalmist appeals to be delivered from the “horns of the
unicorns.” Schaper argues that the Hebrew means that deliverance will come from the horns of the wild bulls[2%37], but that
the LXX translator, confronted with the apparent contradiction of an appeal for deliverance juxtaposed with a declaration of
deliverance, misread the text (Eschatology, 109-10).

9 Eschatology, 111.

Y*Ibid., 113.

5Ibid.

bid.

Ibid, 116.
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novokepws. The term povokepwe, therefore, served as a signal to readers that a particular text could be
interpreted as referring to the messiah.

Schaper's argument is formally similar to Horbury's discussed above: lexical connections
between different texts that, even if not intended by the LXX translators, would be noticed by readers
of the LXX. These readers would have existing interpretive connections reinforced by this shared
vocabulary, or would have generated new ones. While this approach is not uncommon and is sure to
yield interesting results, it is weak without concrete evidence of these interpretations taking place. This
evidence is lacking in Schaper's reconstruction. How are we to know with any level of certainty what
sort of connections early readers of the LXX would have made? Schaper's arguments are further
problematic. Schaper reads this network of texts as messianic largely because of their connection to
Balaam's oracles, which Schaper assumes are messianic. This is the very issue being questioned here,

and Schaper fails to argue the case that Balaam’s oracles are in fact messianic.

5. Numbers 24:7

LXX SP
Num 24:7 €Eelevoeton AvOpmnog €K T0V Y Oy B
OTEPLOTOS OLVTOVD,
KOl KUPLEVOEL £BVAOV TOAAQV, 0°7m o2 1WA
Kol Vywdnoeton 1 I'oy Paocireio ™5 13 O
o0TOV,
Kol avEndnoeton N Bactieio ovToV. AMIO5R XM

The Samaritan text reads n:2 instead of the MT's 1w, and probably reflects the Vorlage of the
LXX. The MT and the SP are otherwise nearly identical.'”® Vermes argues that the LXX, as well the

other versions with the exception of the Vulgate, take 24:7 as messianic. He summarizes, “It is clear

Whereas the MT reads xixm, the SP has xwinm. The evidence from the scrolls, where extant, agrees with the MT. The
editor of 4Q27 reconstructs .
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from these texts that the versions as a whole interpret 91 as “to come forth,” “to arise”; o as the
Messiah; and 572 (or rather, 1"m°572) as “the children of Israel.”'”® These interpretations are, he argues,
rooted in midrashic associations, e.g. o2 with P79 (Isa 45:8) and p7x with the Messiah (Jer 23:5;
33:15).% The Septuagint translation represents, then, another example of this sort of midrashic
intepretation of Numbers 24:7.

Although the translator’s lexical choices may be considered interpretive, it should be remembered
that the translator still maintains close correspondence to his source text in word order and in

morpheme-for-morpheme translation, as can be seen in the following table.

g€elevoeTon Ik () ’ Boocilelo 55
avOpmnrog i £€0vav iyl o0TOD, .
€x ” TOAL@V, mymi| Ko ’
TOU OMEPUOTOG vy Kol ’ avEntnoetor  wwIn
oVTOY, ’ LYoONoETOL 3= N Baocirelio o5
Kol ’ | ” a0TOV. ’
KUplevoet IRl oy m

5.1. £Eelevoeton

The Greek verb £€€€pyouon renders 911 “flow.” The verb % occurs infrequently in the Hebrew
Bible, and does not have a consistent LXX equivalent. Lust suggested that the translator may have read
51 as a form of 21X “to go,” a verb that occurs in the OT five times.*”' It is also possible that since the

translator has abandoned the metaphor of water in the first line of the verse, he adopts a verb better

Vermes, Scripture and Tradition, 159.
207bid.
Mbid., 237.
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suited to aivOpwnog. The word choice evokes other biblical predictions. éEelehoeTon appears in a
similar context in Micah 5:2(1): “... from you shall come forth [xx*/éEelevoeton] for me one who is to
rule in Israel, whose origin is from of old, from ancient days.” The prophet goes on to describe this
figure, who “shall be great to the ends of the earth” (v. 4[3]) and will provide protection for the people
of Israel. This image of a ruling figure who emerges from Israel is shared with Numbers 24. Similarly,
Isaiah 11:1 reads, “A shoot ["ur/p&pdog] shall come out [x¥*/€Eelevoeton] from the stump of Jesse,

and a branch shall grow out of his roots.”*"

5.2. avlpomog

In the Hebrew, Num 24:7a-b continues the imagery of abundant water that began in verse 6.
Lines c-d of verse 7 begin speaking in more direct terms about an exalted king, a theme that continues
into verse 8 and following. In the LXX, the translator treats verse 7 as a more independent unit. The
translator abandons the metaphor of water and makes the subject of v. 7 explicit by giving dvOpwrnoc.
Vermes argued that the translator interpreted o7 as a reference to the messiah.”” Lust, on the other
hand, suggests that the translator's eye simply skipped over o to the mem of ">, and the translator
supplied the subject from the context.”™ Whereas the original phrase apparently had to do with the
prosperity of Israel, like a tree planted by water, the phrase is refocused on an individual figure.
Although &vBponog is anarthrous, contextually it must refer to a specific figure.”” The use of

avOpwrog and its significance will be addressed in more detail below.

22That at least the Isaiah passage could be connected with Numbers 24 is shown by Justin, who conflates Numbers 24:17
with Isaiah 11 (1 Apol. 32).

25Vermes, Scripture and Tradition, 159.

2041 ust, “The Greek Versions,” 236.

25M_F. Collins calls this use of &vOpwmnog “particular but unspecified” (Messianic Interpretation of the Balaam Oracles, 36).
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5.3. £k 10V oREPROTOS AVTOD

1> likely posed a challenge to the translator. The term *»7 “buckets” appears elsewhere only at
Isa 40:15, where the nations are compared to a drop in a bucket. Levine suggests that 57 is a
masculine form of a word meaning “branches” otherwise found in the Hebrew Bible only in the
feminine (*"m"%7 Ezek 17:6; 19:11, 31:7, 9, 12).2% Others suggest simply emending the text to read
172,27 Taken in this form, the verse continues the tree imagery of verse 6. Perhaps a more likely
explanation is that the translator read 1157 “out of his children.”*”® Such a reading would perhaps
prompt the translator to provide a more interpretive rendering of the rest of the line. Alternatively, the
translator may have simply taken “branches” as a metaphor for offspring.”® It is also possible that the

translator may have been influenced by v=1 in the following line.

5.4. kol kvprevoel

The translator seems to have read 77 (“seed”) as ¥177 (“arm, strength’) and gave a translation that
explicates the metaphor. Vermes suggests that the LXX (as well as the Palestinian Targumim) combines
both the concepts of “seed” (onépuar) and of “arm” (xvpievw) in its renderings.'® However, Vermes
fails to account for the potential alternate readings of the previous phrase, especially 1572, and the fact
that the LXX still maintains an “interlinear” approach. It is also possible, as Collins argues, that the
translator took w7m with the first part of the verse, hence 100 onépuatog 00100.2"

As Lust observes, kuptevom in the LXX never carries a specifically messianic sense. However,

2] evine, Numbers, 197.

7B g. Vermes, Scripture and Tradition, 159.

2%0ne option considered by Lust, “Greek Version,” 236. *15 "[one] of the children of" appears in Exodus 2:6 and 1
Chronicles 20:4.

29 As Vermes suggests, Scripture and Tradition, 160.

2B o, Tg. Ps.-J. “The seed of the sons of Jacob shall rule”; Frg. Tg. “Their children shall rule.” Vermes, Scripture and
Tradition, 160.

2 Collins, “Messianism and Exegetical Tradition,” 143.
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this may not have prevented its readers from finding a connection to the messiah of the New Testament,
often referred to as xVptog. Lust writes, “If the verb and its context belong to the original layers of the
LXX, it does not seem to imply a positive messianic connotation, but, once adopted in the Christian

tradition, it may have facilitated messianic interpretations.”*'?

5.5. £0v@V moll@dV

The Hebrew phrase o227 o2 continues the tree metaphor: a thriving tree planted by plentiful
water.””® Similar language (227 om5) appears in Ezekiel 17:5-6, where a seed planted in fertile soil
by abundant water is a metaphor for a thriving nation (cf. also Ezek 17:8; 19:10). The translator of
Numbers may have read o°27 oy, a reading shared by the Targumim.*'*It is also possible that he

simply understood £°27 022 as a metaphorical reference to many nations.

5.6. Tay

Perhaps the most striking difference in the LXX is the variant T'ay (32 SP) ] 2% (MT).*"” The
Samaritan Pentateuch has Gog, and presumably represents the reading of the LXX source text.
Although the reading Gog is almost certainly secondary, its attestation in both the Septuagint and
Samaritan versions indicates that many readers would have encountered it. While the reading "y is
not an instance of intepretive translation, it is significant in shaping the sense of the resulting text.

Both Gog and Agag are characters that occur elsewhere in the Bible, but in contexts that would

signal very different things to readers. Agag was a king of the Amalekites, who was defeated by King

2121 ust, “The Greek Versions,” 237.

213The phrase has multiple uses in the Hebrew Bible: a literal sense at Num 20:11, where abundant water (2°37 &) came out
from the rock; or as a metaphor to describe dangerous situations, e.g. Ps 17(18):17 “he drew me out of mighty waters ( o
o°27), he delivered me from my strong enemy”.

2CE. Vermes, Scripture and Tradition, 159. Both BHK and BHS propose emendations that would support the LXX
rendering, but cite no Hebrew witnesses in support. The Scrolls agree with MT, where extant.

25Aq, Sym. Th. also give Gog. Tg. Ong., Vulgate have Agag.
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Saul in 1 Samuel 15. Instead of obeying God's command and completely destroying the Amalekites and
their belongings, Saul took Agag captive and saved the best of the plunder. Samuel came, rebuked Saul,
and killed Agag.

After this Agag is not mentioned again in the Bible (although Haman is named as an Agagite in
the book of Esther).?'® Agag is not a significant figure in the Bible, nor does he play a significant role in
extrabiblical Jewish traditions. Therefore the prediction about an Israelite king who would be greater
than Agag would have seemed to be an obscure historical reference to readers in the Second Temple
period. Furthermore, in the biblical text Agag does not appear to be an exceptionally powerful ruler,
and so a comparison with Agag is not particularly meaningful.

In contrast, 'y would have carried eschatological connotations for the readers of the LXX. Gog,
from the land of Magog, is described in Ezekiel 38-39 as a foreign ruler whom God will incite to attack
Israel. Then God will display his power to the nations by destroying Gog (38:18-23). Gog also appears
in the LXX version of Amos 7:1 as the king of a locust-like army that devours the grass of the land.
The New Testament book of Revelation, drawing on Ezekiel 38-39, describes Gog and Magog as
nations that will participate in the final eschatological battle between Satan and God (Rev 20:8).

In these occurrences, Gog functions as a symbol of nations or rulers opposed to Israel and to God,
who imperils the existence of the people of God.”'” The appearance of Gog in the LXX and Samaritan
versions of Numbers 24:7, by evoking the eschatological and apocalyptic traditions associated with

Gog, would have given the verse an eschatological thrust not present in the Masoretic Text.

216 B.g. Esther 3:1.

27 Gog also functions similarly in extra-biblical literature, and remains a significant symbol in Christian apocalyptic thought
to the present. See Nicholas M. Railtion, “Gog and Magog: the History of a Symbol,” Evangelical Quarterly 75 (2003): 23-
43.
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5.7. Paoireio avTOD

The Hebrew text refers to 1o%n “his king.” In contrast, the LXX renders BociAeia, “kingdom.”
Although one might expect the translation Bocilevg, scholars have observed the intentional avoidance
of the use of BosiieVg as a designation for Israelite rulers.?'® In this case it appears that the LXX
translator has resorted to harmonization by employing Baciieia in his renderings of both 1557 and

mobn.

5.8. kol avEnOfqceTOL

ovEQve is employed as a counterpart to X2 only twice in the LXX.*'” It more often translates 72

“be fruitful, multiply,” a term that usually has to do with the fruitfulness of animals, plants, or humans.

5.9. Numbers 24:7: Evaluation

In the Hebrew, 24:7 is a transitional verse. Stichs 7a-b continue the language of abundant water
(symbolizing fruitfulness in descendants) that began in verse 6. Stichs 7c-d begin to describe the
exaltation of the nation's king, continued in vv. 8-9 in the language of military conquest. In the LXX,
the translator treats 24:7 as somewhat independent of the preceding verse, abandoning the water
imagery in favor of a translation that transitions to the description of divine guidance and power on
behalf of Israel. Although this departure from the source text may be explained by textual corruption or
misreading, it is noteworthy that he translated it as referring to the appearance and rule of an individual.
The translator's use of &vBpwmoc to render the metaphor o' suggests that the translator already

understood this passage to be about a particular individual, whom he designated as ¢vBpwnoc.

28E g Richard A. Freund, “From Kings to Archons: Jewish Political Ethics and Kingshop Passages in the LXX,” SJOT 2
(1990): 58-72.

29Cf. 1 Ch 14:2. Lust suggests the both the Hebrew text and translation at 1 Ch 14:2 represent a deliberate allusion to the
Balaam oracle (“The Greek Version of Balaam's Oracles,” 237).
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Furthermore, the terms €£elevoeton and GvOpwrog may have evoked other texts with messianic or
eschatological associations, and I'wy almost certainly would have. Consequently, LXX Numbers 24:7
would have been understood to be eschatological (and perhaps messianic) in scope, with GvOpwrog at

the center of its predictions.

6. davOporog in LXX Numbers 24:7, 17: A Messianic Title?

LXX SP
Num 24:7 £€&elevoeton GvOpwnog €K T0V e oy B
OTEPLOTOS OLVTOYD, B
KOl KUPLEVOEL £0VAV TOALDV, ["an o3 WA
Kol Vywdnceton | oy Bacirelo P51 1 O1M
oOTOD,
Ko avéndnoeton 1 focirieio cvTOV. M5 XYM
Num 24:17 Aei&w ovtd, kot oyl vOv- =AY XD 1IN
noxopifm, kot ovk €yyilet 1P X5Y 3TN
avaterel dotpov €€ Taxmp, AP 3210 T
KOl GvaioTNoeToL QvOpwrog €& SREDT NaY DPW
‘ToponA, —

Ko Opaboet Tovg dpynyovs Mwdp, 2R TIND P

KOl TPOVOUEVGEL TOVTOG VIOVG INO.  ompi=a3m ==y pl=Riey

avOpwrog appears twice in the Balaam oracles as a translation for two symbolic elements: o (in
the third oracle, at 24:7), and »aw (in the fourth oracle, at 24:17. This section will focus on these two

occurrences of dvOpwrog and their significance.
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6.1. Numbers 24:7

avBpwmog appears in 24:7 (discussed above) as part of a reworking of the text in which the
translator maintains an “interlinear” correspondence with the Hebrew text while interpreting it to refer
to the emergence and rule of a figure referred to as &vOpwmog, “a man.”?* The significance attributed to
avOpwrog here is debated. As noted above, Vermes finds in dvOpwnog a messianic interpretation of the
entire verse, by means of a complex of midrashic associations. On the other hand, Lust argues that
avOpomnog is simply a gloss inserted by the translator as he worked through the passage. The level to
which the translator deliberated on his use of &vOpwnog is ultimately uncertain. However, its
appearance in 24:7 indicates that the translator had an individual figure in mind who was central to the
eschatological predictions.

The translator's adoption of dvOpwmog in 24:7 probably influenced his use of the term in 24:17.
Its appearance in 24:17, where the Hebrew terms are more common and the syntax more
straightforward, suggests that the translator saw continuity between the third and fourth oracles, and

understood dvOpwmog to play a key role in both texts.

6.2. Numbers 24:17

GvOpwmog occurs in all the major LXX witnesses.””' Some later witnesses attest to different
readings, but there is no strong evidence for an alternate LXX reading.?? This later diversity perhaps
reflects textual uncertainty at a later point in the transmission of the text, as well as interpretive

diversity in concurrent understandings of the text.

20The LXX treatment of this verse is not disimilar to the treatment of other versions, especially the Targumim, which also
give a specific subject: 7g. Ong. gives “king”, Tg. Ps.-J. “king”; Frg. Tg. “king” (Vermes, Scripture and Tradition, 159).

2! According to the Géttingen edition, although some minor versions give alternate readings. All the extant Hebrew
witnesses give L.

2B, g, fiyovuevog (Justin Martyr, Dial., CV1 4), dux (Irenaus, Demonstr., 58; Adv. Haeres., 111:9:2), “anointed one” (Tg.
Ong.), “redeemer and ruler” (7g. Neof.), “the Messiah, the mighty sceptre.” (7g. Ps.-J.). C.f. also CD 7:18-21 “...The
sceptre is the Prince of the whole congregation...” 7. Judah 24:1-6 appears to have read dvOpwmog, ““...a man will arise from
among my descendants...”
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In Numbers the Hebrew word vaw is used with the principal meaning “tribe.” When this is the
case, the translator gives ¢vAn, a term that denotes a tribe, familial group, or race. ¢pvAn is by far the
most common translation equivalent for vaw in the LXX.** After this, p&Bdog and oxfntpov are the
second and third most common translation equivalents, both carrying the sense of “staff” or “rod.” The
latter, oxnrtpov, does not appear in the LXX Pentateuch at all. p&Bdog occurs a handful of times in
Numbers: in ch.17 as a symbol of tribal leadership (e.g. 17:18), and in ch. 20 as Moses' rod with which
he strikes the rock to bring forth water. In both of these chapters p&pdog also translates i, Elsewhere
in the Pentateuch pa&fdog is used for Moses' staff (Ex 4, 7-8 10, 14, 17), a symbol of the status of a
tribal leader (Gen 32), the wooden rods Jacob used to manipulate the breeding of his flocks, and as a
staff used for walking or striking (Gen 32:10, Exod 21:19, 20).

The only exception to this use of vaw in Numbers is at 24:17 where it is paralleled by “a star from
Jacob” that will crush Moab. Its usual equivalent, pvAr,, would have been inappropriate here.
Furthermore, as noted above, oxnmtpov does not appear to have been an option for the translators of
the LXX Pentateuch. Presumably the translator considered p&dog as an option, but rejected it in favor
of avBpwroc. It is not clear why the translator would have objected to pé&fdog, but perhaps he wished
to distinguish the symbol here from o1 pé&fdot of the tribal leaders, Aaron, Moses, and Balaam.

Other explanations for dvOpwrog have been suggested. Wevers asserts that the translator
interpreted the metaphor of a scepter to ensure that the text referred to an individual figure.***
Furthermore, by using dvOpwmoc, the translator avoided the explicit notion of a king in Israel.”> Wevers

finds a tendency to avoid mention of a king in Israel in the LXX Pentateuch, especially in Numbers and

223,

»aw appears in the Hebrew Bible 191 times. Of these, 121 are translated by ¢vin, 27 by papdoc, and 16 by cknmtpov.
Z4YWevers, NGTN, 413.

*Lust comments, “This appears to do away with the royal character of the expected figure” (“The Greek Version of
Balaam's Oracles,” 241).
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Deuteronomy.**® Behind this, he suggests, is a conviction that only mm" is king of Israel. Although the
avoidance of Baodetg in these books is striking (e.g. 23:21), the translator cannot be said to be
completely avoiding the notion of a royal figure, as in 24:7 dvOpwnog is said to have a kingdom. Even
if we grant that this tendency does exist in the LXX Pentateuch, it is not clear that the translator would
have found “scepter” objectionable, since he employed similar terminology that seems to imply
kingship just as explicitly. Futhermore, the translator could have simply used dpymv, as at 23:21.

Lust, similarly, suggests that the translator is interpreting the symbol of “scepter.” He observes
that Num 24:17 usually appears alongside or linked to other biblical texts. This linking may explain the
translator's choice of dvOpwmnog, which Lust suggests may have been evoked by the évBog which
appears in Isa 11:1, a text frequently linked to Num 24:17.**” Furthermore, Lust goes on to argue that
avOpwmog has no particular messianic associations. It is instead a generic term, as if the translator were
saying “someone.”***

Horbury maintains that &vOpwmog in 24:7 comes about as a result of o being read as 07X,
“man.”*** Although it is difficult to see how this reading would have arisen, Salvesen suggests that it
may represent an early reading tradition for this difficult text.>° Subsequently, Horbury asserts, the
translator chose dvBpwnog to connect the victorious warrior of v. 17 with the ruling figure of v. 7. In
LXX Numbers, dvOpwrog is also applied to other major figures: Moses in Num 12:3 (cf. Deut 33:1),
Joshua in Num 27:16, and Balaam in 24:3. For Horbury, this along with the exalted context, indicates
that the LXX translator understood &vOpwmog as a glorified figure, and that he did not intend to de-

emphasize that individual’s status.

These scholars tend to agree that dvOpwrog is an interpretive rendering of the source text,

6See Wevers, “The LXX Translator of Deuteronomy,” 87.

27E.g. Justin Martyr, I Apol. 32.12-13; 1QSb 5:27-28.

28] ust, “The Greek Version of Balaam's Oracles,” 250.

Horbury, “Monarchy and Messianism,” 121-2.

BOA . Salvesen, Symmachus in the Pentateuch (Manchester: University of Manchester Press, 1991), 134-5.
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whether as a decoding of a metaphor, or as making explicit an implied subject. The significance of
avOpwmog, however, is another question entirely. Is évBpwnog a generic term that simply refers to an
unspecified historical king of Israel, or is it a term loaded with messianic and eschatological

connotations that gives additional force to, or even modifies, the sense of the original text?

6.3. Similar Context: Genesis 49:10

A similar translation occurs in Genesis 49:10, a text also widely interpreted as messianic.”' Jacob

blesses his son Judah, telling him:

MT DY AT 19 TR R TR 1D AR PPl I By MoTRY
| N

LXX  ovk €xAeiyel dpymv €€ Tovdo Kol NYOVUEVOS €K TV UNPAV CrOTOD, £0G OV EAON TO
ATMOKEIUEVO VTH, KL ODTOG TPOGOOKia EOVQV.

In Genesis 49:10, waw “scepter” and ppr “ruler's staff” are instances of metonymy, in which an
attribute is substituted for the thing meant. The translator recodes the text, understanding the terms
“sceptre” and “staft” as actually referring to the person holding the sceptre or staff (an
apywv/yovuevog). Although this translation may not be literal, nothing new is brought to the
meaning of the text.”** Numbers 24:17 may be an instance of similar recoding, in which the translator
understands &vOpwmog to be the thing to which naw refers (i.e. dvOpwmnog is the one holding the vaw). If
this is the case, the translator did not intend évBpwmog to mean something different than »aw, but

simply to make the meaning of »ag more clear.

6.4. avOpomog in the Septuagint and “Man” in the Old Testament

Scholarly opinion is divided as to whether the term &vBpwnog itself has messianic connotations.

B1Collins, “Messianism and Exegetical Tradition,” 136ff.
B2At least, from the translator’s perspective. Cf. Anneli Aejmelaeus, On the Trail of the Septuagint Translators, 306-7.
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Lust argues that dvBpwnog has no messianic significance in the LXX.** Although he acknowledges the
possibility that “man” may have messianic connotations in some biblical passages as well as at Qumran
and in some Christian texts, he argues that this does not necessarily transfer to dvOpwrnog in the
Septuagint.”** Furthermore, the LXX often uses dvnp, not évOpwrog, in messianic contexts (e.g. 2 Sam
23:1; Zech 6:12; 13:7). Lust maintains, therefore, that in the Septuagint dvOpwrnog is not a technical
term for the messiah. On the contrary, it is a more neutral term that often refers simply to an indefinite
“someone.”*

Lust finds support for this conclusion in reception history. Philo cites Numbers 24:7 twice: in
Mos. 1:290 (where he retells the Balaam story, including the third oracle but excluding the fourth) and
Praem. 95. The latter is one of the few instances in which Philo speaks of a future eschatological age in
which war, both among animals and among humankind, will cease. Philo mentions dvOpwrog as one
who will lead an army to pacify the world of savage men.>** Although this might seem to imply that
Philo understood this dvOpwrog to be a messianic figure, dvBpwnog plays no further role in Philo's
vision of the future age. Furthermore, Lust observes, Philo typically eschews the notion of an
individual messianic figure. Here, he suggests, dvOpwnog is intended as a reference to humankind,
which stands in contrast to wild animals and brutish humans.*’

The early Church fathers, Justin Martyr and Irenaus, do not preserve dvOpwmog, but instead give
Nyovuevog and dux, respectively.”® Their focus, furthermore, is on the star, which is applied to Jesus,

or understood to be pointing to Jesus. Later Church fathers, such as Origen and Eusebius, do preserve

avOpomnog, but their discussion of the text is almost exclusively concerned with issues related to the

3For a similar argument, cf. Collins, “Messianism and Exegetical Tradition,” 144-7.
B4Lust, “The Greek Version of Balaam's Oracles,” 249.

5L ust, “The Greek Version of Balaam's Oracles,” 250.

¢ ust, “The Greek Version” 246.

BTbid.

B8Justin Martyr, Dial., CV1 4; Irenaus, Demonstr., 58; Adv. Haeres., 111:9:2.
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humanity and divinity of Christ, not his messianic identity. The earliest Christian evidence does not
have dvOpwrog yet focuses more on the messianic identity of Jesus. In contrast, the later Christian
evidence, which reads dvOpwrog, is less concerned with messianism.” In other words, the use of
avOpwmog is associated with non-messianic readings of Numbers 24:17. Lust concludes that, in the
absence of clear evidence from Greek interpretive traditions that attach messianic significance to
avOpwrog, AvBpwnrog cannot be understood as an example of messianic interpretation by the LXX
translator.

In favor of messianic associations for dvOpwmnog, Vermes and Horbury argue that, although
dvBpomog has a wide semantic range, it would have included messianic associations.** They cite
multiple situations in which a variety of terms meaning “man” are understood as messianic, either
explicitly in the text or in later interpretation.**!

In addition, Horbury observes what he calls a “tendency toward titularity” in words and phrases
found in messianically interepreted passages.*** In other words, key terms in texts to which were
attributed messianic significance could absorb some of that messianic significance, so that the use of a
term elsewhere could bring to mind the significance of that entire messianic passage. Horbury applies
this tendency to the phrase “son of man,” arguing that it became a messianic title as a result of its
appearance in Daniel 7:13 and the messianic association of terms for “man.”** If this indeed is what
took place with “son of man,” it could have also presumably taken place with dvOpwmog. Its messianic

use in various instances could have resulted in GvOpwnog gaining a titular function.***

9L ust, “The Greek Version” 241-5. Lust excludes as evidence The Testament of the Twelve Patriarchs, which alludes to
Num 24:17 twice at T. Levi 18 and T. Judah 24, as textually problematic since it contains Christian scribal intervention and
exists in longer and shorter versions.

#0See Vermes’s discussion on various terms meaning “man” in Scripture and Tradition, 56-66; Horbury, “Messianic
Associations of the Son of Man,” 48ff.

E. g v (vip) in Kings 2:4 8:25; 9:5; 2Chr 6:16; 7:18; Zech 6:12; ©"x (6 &vOpwmog) Isa 32:2; 723 (&vnp) in 2 Sam 23:1;
ox2 (Gvip) Ps 80:17[LXX 79:18]; 121 (Gpoev) Isa 66:7; »um (GvBpanov d¢ cwoet ovtots) Isa 19:20.

*2Horbury, “Messianic Associations,” 52.

*bid, 48.

#Some commentators have taken Pilate’s statement in John 19:5, 1800 6 &vOpwnog, as a possible allusion to Zech 6:12
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The key issue that divides these two perspectives on dvOpwmog is the breadth of evidence allowed
to have bearing. Lust restricts his discussion to only the term dvOpwnog, and therefore excludes any
messianic associations that évnp etc. may have. On the other hand, Vermes and Horbury find messianic
significance in the cluster of overlapping terms meaning “man.”** Consequently, any use of any of
these terms could contribute to or derive meaning from the concept “man.” For Vermes and Horbury, if
a text with messianic associations uses ¢vnp, those associations could be evoked in other instances
where dvnp or dvBpwmog or any other word meaning “man” appears, since they are all linked to the
concept “man.” This approach is problematic because it ignores the distinction between words and
concepts. For Vermes and Horbury, the concept “man” is virtually indistinguishable from the various
Greek and Hebrew words that denote “man.”

A few observations on GvOpwrog are in order. First, messianic language cannot be reduced to a
limited set of specific words. Biblical literature uses a variety of words and phrases to express ideas,
and messianic language can be either direct or circumlocutional. Some words semantically overlap with
avOpwroc, and their connotations can overlap as well, although they do not necessarily do so.

Second, even a cursory examination of the LXX text shows that sometimes the translator adheres
to a specific translation equivalent, and at other times varies vocabulary for no apparent reason.
Similarly, the occurrence of calques in the LXX indicates that Greek words could acquire new
meanings from their Hebrew counterparts. This means that the translator could conceivably have
thought of &vBpwmog as carrying at least some the same meaning and resonances as &°X. The translator
stands in a unique position between the Hebrew and Greek texts, and in the translator the two

languages intersect and influence one another.**®

(180v &vnp) and/or Numbers 24:7. See C. K. Barrett, The Gospel According to St. John, 541; Raymond Brown, The Gospel
According to John, 875-876; Wayne A. Meeks, Prophet-King, 70-72.

*Vermes, Scripture and Tradition, 56-66; Horbury, “Messianic Associations of the Son of Man,” 48ff.

26N. F. Marcos describes this tendency, “The translation into Greek of polysemic Hebrew words often produces an
extension of the semantic field of the Greek word in question, creating new meanings” (The Septuagint in Context, (trans
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Third, we should be careful not to overload the semantic content of a word. A word may have a
wide range of potential meanings, but a much more limited range within a specific context. The most
important determiner of whether or not &vOpwnog has messianic significance is not its use elsewhere,
but its immediate context. GvBpwrog must be evaluated in the context of the verses in which it appears:
24:7 and 24:17, as well as the larger context of Balaam's oracles as a whole, and the broader narrative
of Numbers 22-24.

Finally, the translator did not pick the term &vBpwmnog at random. He chose dvOpwnog out of all
the translation options at his disposal because he thought that it best communicated the meaning of the
passage. The signficance of dvOpwnog in Numbers 24:7, 17, should therefore be understood in light of
how the translators of the LXX used dvOpwmog elsewhere, and how the rest of the Balaam account is
translated.

We can conclude therefore that the use of the term &vOpwmog does alter the meaning of the
oracles by focusing on a particular (but unspecified) figure who plays a key role in the exaltation of
Israel. However, it should not be understood as a the translator imposing a messianic ideology on an
otherwise non-messianic text. We have no indication that the translator of Numbers intended his
translation of 24:7, 17 to evoke associations with any other text, and we have no way of knowing
whether the translator had a larger conceptual scheme in mind that influenced him to use &vOpwnog, or
if he was focused on translating this passage with no thought to how his translation might be

understood in the light of other LXX passages.

7. Conclusion: Messianic Interpretation in the LXX Balaam Oracles

This chapter has examined major ways in which the LXX differs from its Hebrew Vorlage: (a) the

phrase to €vo&a dpyovimv €v atd in 23:21; (b) the translation povokepwg for oxn in 23:22 and

Wilfred G. E. Watson; Atlanta: Society of Biblical Literature, 2000), 24.
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24:8; (c) the LXX reworking of 24:7; and (d) the use of dvOpwnog in 24:7 and 24:17. Each of these
changes could open new avenues for messianic interpretation, either by reworking the text or creating
new possibilities for interpretive connections with other texts.

The definition of messianism adopted in this chapter includes three elements: (1) an individual;
(2) eschatology or an eschatological context; and (3) an important role for that figure in God's
actions/plans/relations with his people. All three of these elements are arguably present in the Hebrew
text, but are even more explicit in the Septuagint version of Balaam's third and fourth oracles. While

9% ¢

the Hebrew text, with its language of “seed,” “king,” “star,” and “scepter,” probably refers to an
individual, the LXX focuses the oracles further on dvBpwnog “a man.” The use of dvOpwrog makes the
reference to an individual unambiguous, and possibly links this text to others that predict a messianic
figure as part of the continuation of the Davidic dynasty. Furthermore, the eschatological aspect of the
oracles is heightened dramatically by the LXX's Gog (also present in the Samaritan text), which links
Balaam's predictions to the eschatological conflict between Israel and Gog described in Ezekiel 38-39.
Finally, the figure's role as conqueror and ruler is reaffirmed, especially in the reworked lines of 24:7.
The resulting Greek translation could, then, be said to have more potential than his Hebrew
Vorlage to be interpreted as messianic. This does not mean that the translator imposed a messianic

interpretation on the text. Instead, whether translating contextually or adhering closely to his source

text, the translator gave what he considered to be the best rendering of the source text.
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CONCLUSION: TRANSLATION AND INTERPRETATION IN THE LXX VERSION OF THE

BALAAM ACCOUNT

This study has examined the text of the Septuagint version of Numbers 22-24 and attempted to
contextualize and understand two particular problems raised by the translation: (1) the treatment of the
divine name in the narrative; and (2) the translation of the third and fourth oracles.

The translator's clear preference for 6 6€d¢ in the narrative portions of the Balaam account
probably reflects a negative bias against Balaam. Although the use of 6 8€6¢ hardly constitutes an
explicit condemnation of Balaam, it distances Balaam from kvp1og (the LXX’s equivalent for the
tetragrammaton).

This study has shown that the preference for 6 6ed¢ has precedent in other LXX texts, especially
Genesis 4 and 6-8. Furthermore, both Philo and the rabbis associate different divine names with distinct
aspects of God. Although these interpreters postdate the LXX, they were likely not the first to make
such distinctions, and may represent an interpretive approach that influenced the LXX translators.

The translation of Balaam’s third and fourth oracles also reflects the translator’s interpretation of
his text, although in a less systematic way. It is less clear that here the translator was attempting to bend
the text toward a particular interpretation of the text. Instead, the translator’s contextual renderings,
especially with the use of the term &v6pwnog, resulted in a Greek text with new interpretive

possibilities, and a greater potential to be taken as messianic.
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